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This booklet is the result of years of earnest and prayerful 
study of the subject with which it deals. It is constructive in 
character. It was not originally written for the public eye, 
but to preserve for personal use the results of study. The 
object in view in its publication is to present briefly, and yet 
as clearly as possible, what the Bible teaches concerning the 
question of sin. This does not mean that the subject is by 
any means exhausted, but only that the outstanding teaching 
of the Scriptures is presented. The prolonged study of this 
subject was not without vast personal benefit; and if t.< 
receives a tithe as much good from its perusal 
to the writer in its composition, the labor involved 
amply repaid. It is offered to the Father in heaven i 
of gratitude for His great love in giving His S< 
salvation of men, and dedicated to His children 
tribution toward an understanding of the subject 

May it please God to accept the offering, 
so that great good may come from it!

does the subject of this treatise hold in the 
redemption? The points of contact are not a 

dy entered very largely and essentially
, the apostles to those without. Sin. is 
a theory, but as a fact; not as a 
an act that leaves its blot 

le cause of estrangement from 
iade provision for its 
ng "out, washing away.

apostolic message to those 
At Jerusalem (Acts 2:38; 
ius, a Gentile (Acts 10:43) 

in Asia Minor (Acts 13:38); to 1------
and to “the people and the Gentiles” 

besides this it is found many times 
» to the churches as a matter of teaching by the apostles, 
experience on the part of those addressed (Rom. 3:23- 

26; 4:1-10, 25; II. Cor. 5:19; Eph. 1:7; 4:32; Col. 1:14; 2:12, 
13; 3:13; Titus 3:5; Heb. 1:3; 8:12; 10:17,18; I. Peter 3:18; 
II. Peter 1:9; I. John 2:2, 12; 3:5; 4:10; Rev. 1:5). Thus 
it was preached in Jesus’ name in accordance with that which 
“behooved” or was necessary to be done. Since this was to 
be done “among all nations,” its necessity is quite as urgent to-day 
as it was at the “beginning at Jerusalem” (Luke 24:47). It 
will be worth the reader’s while to carefully look up the fore
going references.
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CHAPTER I.

Sin Defined
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sinned and come short 
u*ier they aimed too low, 
’nable from other causes 

so missed the mark.
means either doing that which is 

ie that which should be done, i. e., 
sin consists of acts either of com-

"|T N dealing with any question of impor 
j| subject of religion, that of sin among other 

in fact, it is indispensible, that there be a 
ing of the terms employed, in order to obviat
ing and confusion. Therefore in discussing the 
we shall define as clearly and as fully as poi 
used, and in doing so shall avail ourselves of 
means at hand, both lexical and scriptural, to 
definitions.

Since certain 
in the Bible, an* 
is necessary, first 
other languages.

The word “sin” as it is in use in the English language 
is lexically defined as “any want of conformity to or trans
gression of a rule of rectitude or duty; disagreement in thought, 
word, deed, or desire, whether by omission or commission, with 
that rule.” Compare the Latin sons, guilty.

The Greek word translated “sin” is hamartia, 
mary meaning is missing, fnikzrc, __ 
from which it was derived, means t 
thrown; also to miss the road, 1 
doing, miss one’s point, go wrong; 
to do wrong, err; also to speak wroi 

As regards the “missing,” we ci 
words of the apostle Paul, “For all 
of the glory of God” (Rom. 3:23). 
and so missed the mark, or 
to reach it. They sinned (hay

It is clear that hanun 
forbidden, or leaving und< 
in its primary signification 
mission or omission.

In the Hebrew we have the words rendered “sin,” viz., 
chet, chattah, and asham. The two former of these mean sin, 
error, failure, and the last one, guilt. The word chata is trans
lated “miss” in Judges 20:16: “Among all this people there 
are seven hundre d men; everyone could sling stones at an 
hair’s breadth, and not miss” (chata). This throws a flood of 
light upon the meaning which attaches to these words. Here, 
too, we note that the word relates to action of a kind involving 

• failure to reach a mark.
Objectively the “mark” which is missed when sin is com- 

+he divine rule of right by which human action is 
governed. What this rule is will be considered later, 
jjectively we may say that every appetite, faculty, power 

or propensity possessed by the human being is still “very good” 
for the purpose in view in the creation, that is, when properly 
used. But to indulge these powers contrary to the law of well-

Lexical Definitions
meanings attach to the English words found 

and having to do with the subject in hand, it 
t of all, to define these, and thereafter those of
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text of this passage shows 
sists of some act either of 
see his brother sin a 
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(verse 18) 
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righteous, 
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being a very 
intent to pi 
already been 
in vain did J( 

 adultc 
the wise man so : 
diligence; for ou!

whatsoever is not of 
oes not proceed from 
because it misses the

4. Another scriptural definition, negative in chs 
only with omission, and reads, “Therefore to him 1 
to do good, and doeth it not. to him it is sin” ( .. 
Such sin, though perhaps not as flagrant or grievous 
acts of commission, is nevertheless sin, that is, non-cor. 
right, and so falls short of the mark.

That sin in the broadest sense includes evil thoughts and 
desires favorabty entertained is clear from the words of Jesus, 
“Ye have heard that it was said by them of old time, Thou 

' ' jry; but I say unto you, that ivhosoever 
to lust after her hath already committed 

his heart” (Matt. 5:27, 28). Adultery 
ous form of sin, the very thought of it, with 
into execution, is sinful, and adultery has 

litted “in the heart,” that is, mentally. Not 
jus say, “For out of the heart proceed evil thoughts, 
. ies, fornications,” etc. (Matt. 15:19). Hence, as 

appropriately warned, “Keep the heart w ith all 
it of it are the issues of life” (Prov. 4:23).

Secondary uses of “Sin”
There are several other uses made in Scripture of the word 

“sin,” which are secondary in their nature.

• tlllARA*
in 5:17). The con- 

iere referred to con- 
_ mission. “If a 

unto death, he shall 
that sin not unto C

lot say he shall pray for it” 
n” shows beyond doubt that 
that doeth righteousness is 

>” (chapter 3:7). Righteous- 
divine rule of action, un

being is wrong use, missing the mark set by the Creator:
Sin Scripturally Defined

There are several scriptural definitions of sin which are 
clear and to the point, and we shall consider 

;eousness is sin” (I. Johi 
shows that the “sin” he) 

some act either of commission or on. 
brother sin a sin which is not 
shall give him life for them . ...  

s a sin unto death. I do not say he shall 
„  1?). The phrase “sin a sin” shows beyond 
the sin is some overt act. “He that doeth ri|J. 
righteous, even as He is righteous” (chapter 3:7). 
ness being conformity to the divine rule of 
righteousness is action contrary to that rule.

2. “Whatsoever is not of faith is sin” (Rom. 14:23). In 
this case, too, the sin consists of action contrary to the divine 
rule of right. “And he that doubteth is damned (that is, con
demned of his conscience) if he eat, because he eateth. not 
of faith.” Then comes the statement, “For i 
faith is sin.” Therefore every act which do< 
faith must be placed in the category of sin L 
mark set by the divine rule.

3. We now come to a definition which deals with sin as 
an act of commission, the doing of that which is clearly for
bidden.- “Whosoever committeth sin transgresseth also the law; 
for sin is the transgression of the law” (Greek, sin is anomia, 
lawlessness.—I. John 3:4). To transgress is to go over or be
yond the bounds which have been placed by the rule of right. 
In this case the line is between righteousness and unrighteous
ness, between right action and wrong action. Law 
action, and to transgress is to overstep the bounds 
rule.
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Christ was “Made Sin For Us”
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,Mmi 
sin,

is weak through 
:eness of sinful 

flesh that can 
(Rom. 8:3). 

” instead of

The same remark applies to II. Cor. 5:21 and Heb. 9:28, 
which read thus: “For He hath made Him to be sin for us, who 
lenezv no sin; that we might be made the righteousness of God 
in Him.” “And unto them that look for Him shall He appear 
the second time without sin unto salvation.” The manifest 
intent of these passages is to represent Christ as a sacrifice 
for sin, which is in the fullest accord with the teaching of 
Scripture throughout. Thus when it is said that Christ was 
“made sin for us,” the meaning manifestly is that He was 
made a sin offering. This is particularly emphasised by the 
fact, appearing everywhere in Scripture, and also in II. Cor. 
5:21, the He “knew no sin,” and was “without sin.” And in 
Heb. 9:28, where it is said that He will “appear without sin,”

them 
\hout

 these passages 
which is in the 

j throughout.
‘made sin for us,” th< 

a sin offering. ’ 
appearing ever; 
the He “knew 

where i

1. We read of one having 
“conceived in sin” (Psa. 51:5); ar 
to have been “altogether born in sins” 
“sin” and “sins” here manifestly refer 
duced by sinning. The parents having sinni 
regarded as being the product of such sin.

2. Then there is the use of the word sin which is 
“metonymy,” and is found, for instance, in P— n.in on

apostle said, when personifying a Jew 
nonce of having transgressed the divii 

it dwelleth in m< 
„ . iat th<

le natural desires of

by sinnir
led as bei

Then there is the use of the word sin which is styled 
/my," and is found, for instance, in Rom. 7:17,20, where 

the apostle said, when personifying a Jew convicted by his 
conscience of having transgressed the divine law, “It is no 
more I that do it, but sin that dwelleth in me.” As we examine 
the subject in its bearings, we find that the “sin” which dwelt 
in him consisted of the natural desires of the flesh unlawfully 
entertained, and elsewhere in this chapter styled, “the motions of 
sins,” which “did work in our members to bring forth fruit unto 
death” (verse 5).

Again, he spoke of “another law in my members wairing 
against the law of my mind,” etc. (verse 23). The “motions of 
sins,” above referred to, were defined as well as stimulated to ac
tion by the law. They “were by the law” (verse 5). When the 
law said, “Thou shalt not,” they said, “But I will.”

By “metonymy” is meant a “figure of speech that consists 
of the naming of a thing by one of its attributes or accompani
ments; thus ‘the ermine’ is used for ‘the bench of judges’; ‘the 
bottle’ for ‘drunkenness.’ ” In the matter under consideration 
the natural desires of the flesh, given by the Creator, are re
ferred to as “sin that dwelleth in me.” Not that they are ac
tual sin, or transgression of law, but where unlawfully enter
tained they lead to it, and are the cause of it. Therefore by 
metonymy they are styled “sin,” or “sin that dwelleth in me.”

3. Another such secondary use of the word sin is to be found 
in passages such as the following:

“For what the law could not do in that it wa* 
the flesh, God sending His own Son in the like 
flesh (Greek, sarlcos hamartias, flesh of sin, or  
commit sin), and for sin, condemned sin in the flesh” 
The marginal reading has, “by a sacrifice for sin,” insieaa. or 
merely “for sin,” as in the text. Because the sacrifice of Christ 
was made on account of sin (of which we shall see more later), 
therefore the word “sin” is used instead of “sacrifice for sin.”

g been “shapen in iniquity,” and 
; and of another who was said 
in sins” (John 9:34). The words 

to a state of guilt pro- 
;inned, the children were

G. E. Marsh Memorial Library, Church of God  
General Conference:  McDonough, GA;  https://coggc.org/



I 8

by

Other Terms used to denote Sin

when the 
laid his 

+ i, „

!
I

•:est 
for

to pi 
the

ray sin by the 
id time, it will 

This is the

come out of Zion the De- 
iincss from Jacob. For this 
away their sins” (Rom. 11: 

' "zorldly lusts” (Titus 2:14;
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•ar, not withe

,  errors of the 
is a translation of the Greek w  w 
erly signifies sins of ignorance (See Lev. 4:1-35).

2.
3.

^*om Jacob, 
their sins” 
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ux, once for all), 
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will be without a 
 Old Testament 

tattah or the Greek word 
• Mosaic law,
 , / , and he 1  

ing, confessing his sin, the 
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ner when He

Besides the foregoing we find 
come under the head of Sin.

1. Errors. “But into 
alone once every yes 
himself, and for the

the fact is that He appeared once 
sacrifice of Himself. When He appears 
be “without sin,” that is, without such sacrifii 
reading of the passage adopted by the Emphat 
others, what Jesus did “once” (Greek, ha pax, 
when He made the sacrifice of Himself for sin, 
do again. Therefore His second appearing wi 
sin offering. There are many passages in the 
which have either the Hebrew word chi 
hamartia for sin offering. Under the 
transgressor brought his offering to the priest, 
hand on the head of the sin offering,  f 
animal became the man’s sin. So when our sins wei 
Christ He became our sin, and was treated as a sinn 
was not such.

“All unrighteousness is sin” ( I. John 
and just to forgive us our sins, and to 

•ighteousness” (I. John 1:9).
“God saw the wickedness of man, that it 
th” (Gen. 6:5). “The whole world lieth in 

5:19). “Repent of this thy wickedness”

my 
, 27). 

Jude 15).
8. Unrighteousness. 

5:17). “He is faithful 
cleanse us from all unrigl

9. Wickedness. “? 
was great in the earth” i 
wickedness” (I. John 
(Acts 8:22).

Having thus defined, or learned the definitions of, the word 
“sin” and kindred terms, we shall use these definitions as oc
casion shall require as a working basis in the treatment of sin 
and its remedy.

a number of other terms which 
These are as follows:

• second went the high p-; 
lout blood, which he offered 

people” (Heb. 9:7). “Errors” 
word agnoematoon, which prop- 
(See Lev. 4:1-35).

Evil deeds, evil doing (I. Peter 3:17; II. John 11). 
Iniquity. “Whose iniquities are forgiven” (Acts 3:26; 

Rom. 4:7).
4. Offense and offenses. “Who was delivered for our offenses, 

and raised again for our justification” (Rom. 4:25). “ But the 
free gift is of many offenses unto justification” (chapter 5:16).

5. Transgression. “Whoso committeth sin transgresseth also 
the law; for sin is the transgression of the law” (I. John 3:4).

6. Trespass. “That God was in Christ, reconciling the 
world unto Himself, not inputing their trespasses unto them” 
(II. Cor. 5:19). “And you hath He quickened who were dead 
in trespasses and sins” (Eph. 2:1).

7. Ungodliness. “There shall 
liverer, and shall turn away ungodli 
is my covenant when I shall take 
26, 27). “Denying ungodliness and w<
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no more 
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“The strengthhad said, ± 

of sin is th«
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it is equally true that 
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one
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life; 
“one
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ings. His are not only the 
cattle upon a thousand hills 
the Lord’s and the fulness 

;..^11 therein” (Psalm 24:1). 
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’ been done to acquire pro

right to command what

conduct He 
either His ’ 
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Such is tl

God’s Character and Attributes
As to God’s character, and His attitude toward sin, it is 

a matter of divine revelation that He is “of purer eyes than to 
behold evil,” and that He cannot look upon iniquity (Hab. 1:13). 
Upon the other hand, “He loveth righteousness and judgment” 
(Psalm 33:5), not as abstract principles merely, but He desires 
to see these exhibited in the lives of His intelligent creatures. 
His throne is established upon “justice and judgment” (Psalm 
89:14), and as the Judge of all the earth (Gen. 18:25) He 
cannot do otherwise than require that men engage in the prac
tice of these principles.

God’s law is the expression of His char; 
butes. In His relations with men and the enactment of laws 
for the regulation of their conduct He can no more deny His 
attributes than He can deny either His word or His oath. His 
counsel is immutable (Heb. 6:13), and so are His attributes 
and the principles of His law. Such is the “one Lawgiver, who 
is able to save, and to destroy.”

God’s right to make laws for the regulation of the actions 
of man upon the earth cannot be questioned, being based upon 
two considerations, viz., (1) the fact that He is the Creator, 
and (2) that He is the Possessor as well as Lord of heaven and 
earth. He made all things (Gen. 1:1; Matt. 11:25 
24, 25) and is the Possessor of all things. His are n 
silver and gold (Hag. 2:8), and the cattle upon a the 
(Psalm 50:10); but “the earth is the Lord’s and the 1 
thereof; the world and they that dwell therein” (Psalm 
As such Creator, Possessor and Lord of th< 
to do nothing that has not already L» 
prietorship over man, and with it the

Sin in Relation to Law
T is an axiom of scriptural teachi 
the knowledge of sin” (Rom a-90' 
pears in a number of other 

there is no transgression” (chapl 
sin but by the law, for I had   

’ Thou shalt not covet” (chapter 7:7). 
the law” (L Cor. 15:56). 
is a rule of action prescribed by supreme authority, 
true that “where no law is, there is no transgression,” 

. there can be no law without a lawgiver,
supreme Lawgiver is God, of whom it is said, “There is 

» Lawgiver, who is able to save, and to destroy” (James 4:12). 
save in this case is either to preserve in life, or restore to 

and to destroy is to take away, or withhold life. As the 
Lawgiver” God is “able” to do both. He has both the 

power and the authority to do this. When He gives a law S3 
a rule of action for His intelligent creatures, He has the right 
to enact such a rule, demand obedience thereto, bestow re
wards for such obedience, and visit punishments upon the dis
obedient, as well as remit sins upon compliance with necessary 
conditions.
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the 
this

and Gentiles were informed in 
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God, the 
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position 
' ' of

of Jesus over them: 
might do. or woul 

From this 
—lent of their sins 
las its source in 
things, and was 

  exalted to this k  
unto death, even the death

•eachinj 
ecause of am
what He ha 

j right to command 
and serve Him,
Possess©i’ and  _ 

1 to Jesus Christ, whom He 
; obedience unto d 
1-22; Phil 2:8-11).

i shall do or not do. Nor need man do anything to give 
Creator the right to command him to serve Him. When 

“commandeth all men e\erywhere to repent” (Acts 17:31), 
He does this because it is His prerogative to so command, and 
it is right that men should repent of their misdeeds. When 
He visited divers heavy judgments upon certain parts of the 
earth under the figure of the sixth angel’s trumpet, as a re
sult of which “the third part of men” were slain (Rev. 9:12-16). 
He exercised His sovereign authority, and the reason for the 
infliction of such judgments was not because of mutual agree
ments between them and God. which they had not kept, but 
because men in those parts did not repent of their idolatry, 
lasciviousness, sorcery, and covetousness, when they were called 
upon to do so (verses 17-21).

Jesus is Lord of all
Besides this it must be borne in mind that in order that 

Jesus might exercise the right to give eternal life to men, 
it was necessarj’ for Him to be invested with “power over all 
flesh” (John 17:2). This power was given to Him bv His Father. 
Just before His ascension He gave command to His followers 
to go and teach all nations, baptizing those so taught into 
the name of the Father, and of the Son. and of the Holy Spirit. 
This command is founded upon the fact that “all authority 
in heaven and earth” had been given to Him (Matt. 28:18-20).

The apostle Peter twice referred to this lordship of Jesus. 
The first time was on the day of pentecost, when he said to 
a large assemblage of Jews, “Therefore let all the house of 
Israel know assuredly that God hath made that same Jesus, 
whom ye have crucified, both Lord and Christ” (Acts 2:36). 
The second time was when addressing a company of Gentiles at 
the house of Cornelius, when he said that Jesus is “Lord of 
all” (Acts 10:36). The apostle Paul showed upon what basis 
Jesus had acquired such lordship: “For to this end Christ both 
died and lived, that He might be Il->r»+h n-F rinori or»zi liMriwor” 
(Rom. 14:9).

Thus we see that both Jews
apostolic preaching of the lordship
was not because of anything they 

but because of what He had already done, 
that the right to command men to rep< 
to God. and serve Him, is one which has 
Creator, Possess©r and Lord of all tl 
delegated to Jesus 
on account of His 
the cross (Eph. 1:19-
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The Source of Lust
Upon the basis of the scriptural teaching 

its seat in the flesh. We cite a number of 
i — i —iecially with this point.

the flesh, to fulfill the lusts thereof”

Whence is it? 
lust, or desire, has 
testimonies which deal espi

“Make no provision for 
(Rom. 13:14).

“Walk in the Spirit, and ye shall not fulfill the lusts of the 
flesh” (Gal. 5:16).

“They that are Christ’s have crucified the flesh with the affec
tions and lusts” (verse 24).

“We all had our conversation in times past in the lusts of the 
flesh” (Eph. 2:3).

Thus it is seen that lust has its seat and sourse in the flesh. 
Broadly speaking, lust is desire extending toward objects which 
promise pleasure, whether they be food, drink, money, apparel, 
or indulgence of the passions. Men can lust after evil things 
(I. Cor. 10:6); and they can lust after good (See Deut. 12: 
15, 20, 21).

It is also taught that lust comes out of the heart; that is, 
it is a mental state with phyiscal desires for its background. 
“God gave them up to uncleaness through the lust of their own 
hearts” (Rom. 1:24, 27). Then we have a characteristic state
ment of Jesus speaking of the heart as the source of evil 
thoughts and deeds. “But those things which proceed out of 
the mouth come out of the heart; and they defile a man. For 
out of the heart proceed evil thoughts, murders, adulteries, 
fornications, thefts, false witness, blasphemies: these are the 
things which defile a man” (Matt. 15:18-20). Though the source 
of lust, the craving for indulgence, is primarily in the natural 
appetites and desires of the flesh, there is the reflex effect 
of such craving upon the mind, that is to say, the mind 
is conscious of such craving, and reflects upon the pleasure 
to be derived from the indulgence of those desires. This brings 
into action the moral faculties, and especially the judgment, 
which must decide the question of right and wrong, and say 
the final “yes” or “no” where the law says, “Thou shalt not.”

When we consider some of the scriptural testimony re
lating to the human will, we see what a powerful factor it is 
in the commission of sin, or the doing of righteousnes. A man 
can “will to do His (God’s) will” (John 7:17); to serve the 
Lord (Josh. 24:15); to live godly in Christ Jesus (II. Tim. 3:12);

The Cause of Sin: Lust
nn HAT sin arises from lust, otherwise called “desire,” ap 

from what has already been considered. However, 
“““ necessary that we enter more fully into the matter. “

is a translation of the Greek word epithumia. This is L. 
rendered “desire,” as when Jesus said, “With desire have’ 
desired to eat this passover before I suffer” (Luke 22:15); 
when the apostle Paul wrote, “Having the desire to depart : 
be with Christ” (Phil. 1:23). Whether translated “desire” 
“lust,” the basic idea of epithumia is a wish, longing or cv 
ing for some object, together with an impulse toward act 
for its possession.
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believes ui 
i evil hea 
;he heart
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ing of 
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5 forth sin. 
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2 and 3.

there may be 
not become a 
conception of 
option comes 

the female.
a union be- 

rntal processes, 
rational being

By

and traced its 
vindicate God

tempted of God; for 
her tempteth He any 
he is drawn away of 

conceived it 
lished, bringeth forth 
following sharply de-

he can be willingly ignorant of certain things (1 
’ an will not to come to Christ (Matt. 23:37);

(John 5:40)—all because he has “power over his < 
He can yield himself as a servant of 

’ 'fence unto righteousness, and in 
   (Rom. 6:19-22).

The heart presents another interesting 
ject. Out of the heart as a treasure house can 
things, as well as evil (Matt. 12:35; 15:18, 19). With tl 
man believes unto righteousness (Rom. 10:10); ar 
also an evil heart of unbelief (Heb. 3:12). There is 
from the heart (Rom. 6:17); and the fool says in 
“There is no God” (Psalm 53:1). It is possible to 
with the heart (Acts 28:27); and there is a foolish 1. .... 
is darkened (Rom. 1:21). There is a true heart with which 
men draw near to God (Heb. 10:22); and there is a deceitful 
heart which is deperately wicked (Jer. 17:9). From the 
going we see that the heart, as used in passages speakir 
the lusts of the heart, cannot be thought of except in 
nection with the intellect, the mind.

Tempted when drawn of Lust
James most clearly defined temptation, 

nection with lust, sin and death. He would 
the imputation of tempting anyone to do evil, 
no man say when he is tempted, I am 1 
God cannot be tempted with evil, neith< 
man; but every man is tempted when 1.   ... 
his own lust and enticed. Then when lust hath 
bringeth forth sin; and sin, when it is finished, brii 
death” (James 1:13-15). We note here the f 
fined points:

1. That God does not tempt any one
2. That every man is tempted wher 

Jiis own lust, and enticed.
3. That lust conceived brings
4. That sin when finished brings forth death.
We would note especially items 2 and 3. The former shows 

“when” a man is tempted, viz. “when he is drawn away of his 
own lust and enticed.” From this we see that without lust 
there can be no temptation; and it is lust that draws or at
tracts the subject toward some forbidden object. The desire 
for permitted objects is not sin, though the psychological 
process with such desire is precisely the same as with lust 
for that which is forbidden. The sole difference is whether the 
object is permitted or forbidden.

Lust when it hath Conceived
Lust conceived brings forth sin. Although 

desire for some forbidden object, yet sin does 
fact until “lust hath conceived.” What is tl.,o 
lust? In the ordinary usage of the term, 
from the union of two elements, the male wit._ 
In the case with which we are dealing there is 
tween two mental faculties, and there are two men1 
The first of these is the judgment. Man as a i~ 
ordinarily engages in actions which his judgment approves.
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wrong; but when such desire 
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mean that he somehow justifies such acts as right, 
judgment approves, one more element is necessary 

she conception, that is, the will. When the judgment 
and the will resolves to carry the desire into ex- 
len the union is complete, conception takes place, and 

an act of transgression against the divine law is the child 
; brought forth.

The Pleasures of Sin
It is said of Moses that when he was coi 

‘‘refused to be called the son of Pharaoh’s dai 
rather to suffer affliction with the people 
enjoy the pleasures of sin for a season” (Heb. 11:24, 25). Every 
form of indulgence of the natural desires, whether permitted 
or forbidden, affords some pleasure, gratification of mind, or 
satisfaction. We enjoy many things which come into our con
sciousness through the five senses: the beautiful things we 
see, the good things we hear, the sweet things we taste, the 
pleasant things we smell, and the grateful warmth or cooling 
breezes we feel. And such enjoyment, so long as it is within 
the bounds of right, is entirely proper. But when we look 
with satisfaction upon that which is forbidden, listen to that 
which is debasing, or employ with pleasure any of the other 
senses, such gratification is “pleasure of sin,” or pleasure de
rived from sinning.

Desire is not Necessarily Evil
The desire, on the part of our first parents 

for knowledge, and the admiration of that which 
was not of itself evil; but when the di1 
shalt not eat of the tree of kne ’ 
the desire for all that it contained and . _______ 
evil. Even so it is now. The desire for the necessities of 
life, and even luxuries, is not wrong; but when such desire 
leads to the taking, by stealth or force, of that which rightfully 
belongs to another, it is sin. Sexual intercourse between a 
man and a woman within the bonds of wedlock is not wrong, 
and, in certain circumstances, is both permitted and necessary; 
but the desire for such indulgence outside these lawful limits 
is base lust, and its execution a most heinous sin. Thus we 
see that certain desires, which are of themselves in every way 
legitimate and permissible, come in the category of “lust” when 
fixed upon forbidden objects, or when entertained outside the 
proper bounds, and tend toward sin.

Every Man’s Sin is due to His own Lust
man’s” sin is, in the last analysis, traceable to his 

“own lust,” which draws him toward some forbidde- 
Whatever another may do to bring to his attention th 
is forbidden, the lust which draws and entices him is,  
case, his own, and not that of another. The other may i 
that which is forbidden appear ever so desirable, but the 
which draws him in the direction of the sinful act is his own.

Adam’s Sin
ce this is true of “every 
first man who sinned—/
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When Ad; 
imity to the 
sin, whether 
could not sin, 
mental and moral faculties, the latte; 
elusive possession of rational beings, Lv.... 
will were brought into action when he was 
divine law. The desire for food and for knowk 
and the prospect of gratification presenti; 
his judgment, despite the divine law and 
fluenced and swayed until he saw only ; 
the result of doing that which had been 
judgment approved, and the will, as the 
ried into execution the forbidden act, tl 
of the divine law, became the result.

We are as Adam was
We reach the same result from a specific statei 

apostle Paul identifying us with Adam as an earthy
iment of the 
' being. “As

though made by the Creator, and “very good,” was forbidden 
by the divine law. It had three desirable qualities, which must 
have appealed with considerable force to Adam: (1) It was 
a tree “good for food”; (2) it was “pleasant to the eyes” (mar
gin, “a desire of the eyes”); (3) it was “a tree to be desired” 
because it possessed the quality to “make wise,” or give “knowl
edge of good and evil” (Gen. 3:6). For all these Adam as an 
earthy being must have felt a desire before he would eat of 
the tree. He was made by the Creator with both the desire 
and the need for “meat,” or food (Gen. 1:29). He was endowed 
with the aesthetic sense to admire that which was “pleasant to 
the eyes.” And he must have felt within him the craving for 
knowledge suited to his intellect, of which knowledge, owing 
to inexperience, he had very little. It would be quite natural 
for a being with desires such as these, imparted by the Creator 
Himself, and inwoven in his nature, to gratify these, if such 
gratification lay within the range of possibility.

Sin Defined by Law
Here, too, we observe, that it was law that determined what 

was right, and what was wrong. Had there been no law to 
circumscribe Adam’s actions, there would have been no such 
thing as sin, otherwise styled “Adam’s transgression” (Rom. 
5:14). But indulging his “very good” natural desires by eating 
of a “very good” tree, which, however, had been forbidden, he 
became guilty of an act which is scripturally defined as “sin,” 
“disobedience,” “transgression,” and “the offense”; and in due 
time sin, when it was finished, brought forth its inevitable re
sult—death: “And he died” (Gen. 5:5).

This involves a principle which is as old and as unchanj 
able as are the attributes of the Eternal—a law' which 
ways was the same, and never can be changed. “Every 
as an earthy being, whether Adam, the first man, or the 
descendant of his, is “tempted when he is drawn away 
own lust, and enticed. Then when lust hath conceived,’’ 1 
union of judgment and will, it “bringeth forth sin.”

Adam Need not Sin
lam was placed in the Garden of Eden, 
forbidden tree, it was not made so that 
he would or not. Nor was it made so __

i, if he willed to do so. Having been endowed with 
and moral faculties, the latter of which are the ex- 

>ssession of rational beings, both his judgment and his 
brought into action when he was placed under the 

The desire for food and for knowledge being present, 
prospect of gratification presenting itself, he allowed 
nent, despite the divine law and its penalty, to be in- 

’ swayed until he saw only good, and no evil, as 
doing that which had been forbidden. When the 
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 .ascendants, they being such as he was, it 
been otherwise in his case. He sinned, that is, 
“one offense” (Rom. 5:12, 14, 17, margin): fol- 
have sinned, that is. committed “many offenses” 
5:16). The underlying cause in all cases is lust 

combination of the approving judgment and

sin through ignor- 
of the command- 
ought not to be 
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of like nature, the 
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Sin and Guilt
"TITT HERE transgression of divine law takes place, and 
yy sin becomes a fact, there a certain state is bound to 
’ follow, which is scripturally styled “guilt,” or “guilty.” 

In ordinary usage guilt is “the state of one who has transgressed 
the law, human oi* divine, and so become liable to its penalty.”

That this is the correct view of the case, from the stand
point of the Mosaic law, is evident from many passages in the 
Pentateuch. Thus we read:

“If a soul sin through ignorance 
mandments of the Lord concerning 
to be done, and shall do against any . 
that is anointed do sin according to the 
let him bring for his sin which he hath 
without blemish unto the Lord for a 
4:2, 3).

“And if the whole congregation of Israel sin through ig
norance, and the thing be hid from the eyes of the assembly, 
and they have done somewhat against any of the command
ments of the Lord concerning things which ought not to be 
done, and are guilty,  then shall the congregation offer 
a young bullock for the sin” (verses 13, 14).

“When a ruler hath sinned, and done somewhat through 
ignorance against any of the commandments of the Lord his 
God, which should not be done, and is guilty,  he shall 
bring his offering, a kid of the goats;  it is a sin offer
ing” (verses 22-25).

jy of the common people 
doeth somewhat against any 

Lord concerning things which 
guilty  then shall 
sin which he hath sinned”

these cases, and many more c  . 
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Guilt required Sacrifice
It was on account of sucl “guilt” that “sin offerings” and 

ispass offerings” were required and made (See Lev. 4:3, 14, 
24, 28, 29), and thereupon the sins which had been com- 

j “forgiven” (verses 20, 26, 31, 35; see also chapter 
6:7).
to the law embodied in chapters 4 to 6 of the 

it was transgressions “against the commandments 
f things which ought not to be done” 
Such sin brought the transgressors into 

lilt.” For this God required “sin offerings” or 
ings.” When such offerings were made in com- 
,he law, the sins were “forgiven,” and the dis- 
the law imposed or threatened were averted.

iy seen, no case of guilt was recognized 
>ses other than action contrary to the com- 

Lord; no offering was made for anything 
>thing else was forgiven, or required forgiveness, 
j most direct and logical connection between the 

First, sin; then, guilt; next, atonement, or cov- 
and lastly, forgiveness.
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The New Testament is equally  .....
this question. “For whosoever shall keep the whole 
offend in one point, he is guilty of all" (James 2:10). 
is a matter of action measured by law. The apostle Paul 
“What then? Are we better than they? No, in 
we have before proved (or charged) both Jews 
that they are all under sin” (Rom. 3:9). What 
by the phrase, “under sin”? Let us hear him: “] 
what things soever the law saith, it saith to tl  
under the law; that every mouth may be stopped, 
the world may become guilty before God," or subjeci 
judgment (verse 19). Not content with this, the a] 
further, “For there is no difference (between the 
the Greek.—chapter 10:12) ; for all have sinned, and < 
of the glory of God, being justified freely by His grace 
the redemption that is in Christ Jesus” (chapter 3:?'_, 
Thus in the New Testament, the same as in the Old, guilt 
exists where there is sin, or transgression of law, and “remission” 
relates to “sins that are past” (chapter 3:25).

Likewise condemnation relates to such as are guilty of 
infraction of the divine law. Jesus said to certain Jews, “But 
if ye had known what this meaneth, I will have mercy, and 
not sacrifice, ye would not have condemned the guiltless" (Matt. 
12:7). To condemn the guiltless is to condemn those who 
have not sinned, and are therefore innocent.

The phrase, “guilty of death,” as used by the high priest 
at the trial of Jesus (Matt. 26:66), meaning “worthy of death,” 
is now obsolete, and no longer enters into use. We find the 
latter also in Luke 23:15; Acts 23:29; 25:11, 25; 26:31.
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to account, Adam said to the Lord God, “I heard U 
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hid myself” (verse 10). Why afraid? Why 
ness? Why hide themselves? Because " J 
upon their moral consciousness by doing 
forbidden. Their minds, prior to the transgn 
rupted” by entertaining unlawful desire (II- C< . 
yielding to such desire, and committing sin. the 
science” became “defiled” (Titus 1:15). This divini 
al consciousness being sensitive and imprP'“”'''""1 
instantly to the effect produced upon the 
sion, and a dark blot rested there< 
ing transgressors, and the sense of gui 
and fear. They felt themselves unfit 
Creator, and withdrawal from the place of 
diately followed. Their conscience charged them with having 
done that which should not have been done: that which had 
been forbidden by clear and specific command: that which was 
not necessary, and did not minister to either their happiness 
or their wellbei

“Conscience of Sins”
It cannot be otherwise wherever sin is committed. Where 

the conscience is not seared sin must inevitably be followed by 
a “conscience of sins”; an “evil conscience,” that is, the con
sciousness of having done evil. We read in the New Testament 
of a service under the Mosaic law which “could not make him 
that did the service perfect as pertaining to the conscience” 
(Heb. 9:9), and, on the other hand, of the blood of Christ having 
the power to “purge the conscience from dead works” (verse 14). 
In chapter 10:2. 3 “conscience of sins” and “remembrance of 
sins” are used interchangeably. In verse 22 the brethren are 
admonished to draw near to God “with a true heart in full 
assurance of faith, having their hearts sprinkled from an evil 
conscience, and their bodies washed with pure water.” From 
all of which we see.

Sin and the Conscience
ONSCIENCE is lexically defined as “moral consciousness in 
general; the activity or faculty by which distinctions are 
made between right and wrong in conduct or character;'-^ > 

the act 01* power of moral discrimination; ethical judgment or/t’^ ' '* "*• 
sensibility. In its proper comprehensive use the word conscience 
covers everything in man’s nature that has to do with the de
cision and direction of moral conduct.” a-

Adam and Eve ivtere endowed with Conscience
That this moral consciousness, this faculty to distinguish 
feen right and wrong, was part of the mental equipment Gx 
first pair is evident from a number of facts recorde 

the transactions in Eden. It is related that after Adam 
Eve had eaten of the forbidden tree, “the eyes of them 
were opened, and they knew that they were naked; and 
sewed fig leaves together, and made themselves aprons, 
they heard the voice of the Lord God walking in the 
of the day; and Adam and his wife hid themselves 
the trees of the Garden” (Gen. 3:7, 8). Afterward, when 
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Sin and Death 
nn HROUGHOUT the sacred Scriptures there is

I and inseparable relation between sin and c’ 
planation of this has its foundation 

will not perpetuate sin. This being 
must cease to do evil, or else, in order t 
individual case, the sinner himself must dis? 

We shall consider this matter under hea< 
different periods in the history' of the race.

The first Sinner
Adam was not only “the first man” (I. Cor. 

also the first transgressor of divine law, and the  
under the disabilities which that law imposed. Every law, in 
order to beget respect with a view to its observance, must bear 
some penaltv. By this is meant some pain, punishment or 
retribution for wrong doing. The record of “Adam’s transgres
sion” shows that a penalty was threatened by the law relating 
to the case. Adam was commanded to eat of all the trees in 
the Garden of Eden; “but of the tree of knowledge < 
evil, thou shalt not eat of it; for in the dav that 
thereof, thou shalt surely die” (Gen. 2:17). This command was 
probably communicated to Adam alone, but as we follow the 
record we see that Eve also was cognizant of the divine inter
dict. Eve said to the serpent, “We mav eat of the fruit of 
the trees of the Garden: but of the fruit of the tree which is 
in the midst of the Garden, God hath said. Ye shall not eat 
of it, neither shall ve touch it, lest ye die” (Gen. 3:3). The 
words, “lest ye die,” show very clearly that she was aware of 
the law and the penaltv which it carried with it.

Death, then, would be the final result of eati: 
tree of knowledge of good and evil, which act 
record informs us that they did eat of the 
in consequence of which the divine displeasure 
in the execution of the previously publishe 
called Adam to account, and after conviction 
him a sentence containing the following items, 

‘Cursed is the ground for thv sake.”
and thistles shall it bring forth unto thee.” 

rrow shalt thou eat of it all the days of thy life.” 
shalt eat of the herb of the field.”

le sweat of thy face shalt thou eat bread, till thou 
ground.”

»ut of it wast thou taken, for dust thou art, and

That it is sins that produce a “conscience of sins.” 
such sins are styled “dead works.” 
the conscience, being thereby d<
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It is evident, as we closely view these items, that they would 

eventuate in death; for an earthy being, a living soul, such 
as Adam was, could not return to the dust without first, dying. 
Such, then, was the law which was intended to regulate Adam’s 
actions, and such the penalty which would follow its infraction.

As we further examine the record we find what steps 
were taken to carry this sentence into execution. The Lord 
God (that is, the elohim, or powerful angelic beings; repre
senting the Most High) said, “Behold, the man is become as 
one of us to know good and evil; and now lest he put forth 
his hand, and take also of the tree of life, and eat, and. live 
for ever, therefore the Lord God sent him forth from the 
Garden of Eden, to till the ground from whence he was taken. 
So He drove out the man; and He placed at the east of the 
Garden of Eden cherubims, and a flaming sword which turned 
every way, to keep the way of the tree of life” (Gen. 3:22-24).

The penalty of the law said, “Thou shalt surely die.” The 
divine sentence addressed to Adam after transgression ended 
with the words, “For dust thou art, and unto dust shalt thou 
return.” The thing done to execute the sentence was nothing 
else than the expulsion of the transgressor from the Garden 
of Eden, and his exclusion from the tree of life, the object 
being, “lest he eat, and live for every The ability to “live 
forever” was not in Adam by creation as an earthy being. He 
was of a nature to be capable of dying, should the necessity 
therefor arise. This is also implied in the provision of “meat” 
or food for his needs (Gen. 1:29). Breath of life (chapter 2:7) 
and food entered into the requirements of these earthy beings 
to sustain life. But even though these needs were supplied, they 
would yet not live forever without some other means to per
petuate their being. This other means was the tree of life, 
which was also in the midst of the Garden (chapter 2:9). 
Though they were at liberty to eat of all the trees of the 
Garden, except the tree of knowledge of good and evil, it does 
not appear that they ate of the tree of life prior to the trans
gression. The words, “lest he take also of the tree of life, 
and eat, and live forever” (chapter 3:22), lead irresistibly to 
this conclusion. They had eaten of one tree with one result, 
which was guilt and condemnation to a life of hard toil end
ing in death; now they must not “also” eat of the other tree 
with the result of living forever as sinners. Hence their ex
clusion from the Garden, in the midst of which was the tree 
of life. To “die,” as the law said; to “return to the dust,” as 
the sentence said, and not “Jive forever,” as was said at their 
exclusion from the Garden with its “tree of life,” are one and 
the same thing. This was the ultimate /aim of the divine law 
as relating to the transgressor. The record is careful to in
form us what was the number of “all the days” that Adam 
lived, which was “nine hundred and thirty years.” and then 
specifically states, “and he died” (Gen. 5:5). “All the days” 
must therefore date from the time when Adam, by C 
breathing of the breath of life into his nostrils, “became 
ing soul” (chapter 2:7), and end with the event of 
After he died at the expiry of those nine hundred and tl  , 
years he was no more alive, or a living being, than he had been 
prioi’ to their commencement.
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As far as we are able to gather, the tree of life had the 
quality to arrest and prevent the breaking down of the tissues 
of the earthy beings, and so make it possible for them to 
“live forever.” The divine wisdom not only was too wise to 
make Adam immune against death before he would prove him
self worthy of endless life, but also knew what steps to take in 
order to prevent him from living forever in case he sinned. 
Nothing was added to Adam in order to cause him to die; and 
nothing was taken from him. He was simply driven out of 
the Garden, “lest he put forth his hand, and take also of the 
tree of life, and eat, and live forever. Therefore the 
God sent him forth from the Garden of Eden to till 
ground from whence he was taken. So He drove out the mai 
(Gen. 3:23, 24). This is the simple yet tragic story of the 
transgression.
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The Flood
Some of those living contemporary with Noah were so wicked 

that it grieved God at His heart, and He said, “I will destroy 
man whom I have created from the face of the earth; both 
man, and beast, and creeping thing, and the fowls of the air” 
(Gen. 6:5-7). The sequel shows that as the result of the flood 
“all flesh died that moved upon the earth, both of fowl, and 
cattle, and of beast, and of every creeping thing that creepeth 
upon the earth, and every man; all in whose nostrils was the breath 
of life, of all that was in the dry land died. And every living sub
stance was destroyed which was upon the face of the ground, both 
man, and cattle, and creeping things, and the fowl of the heaven; 
and they were all destroyed from the earth; and Noah only re
mained alive, and they that zvere with him in the ark” (Gen. 7:21- 
23). In this case, too, death terminated the life of the sinners, and 
therewith sin.

The Sodomites, who were “wicked and sinners before the 
Lord exceedingly” (Gen. 13:13), were visited with divine judg
ment which swept them from the face of the earth. The 
Old Testament record tells us that “the Lord rained upon Sodom 
and upon Gomorrah fire and brimstone from the 2 *.
heaven, that He overthreiv those cities, and all the plain, an 
all the inhabitants, and that which grew upon the ground” (Gei 
19:24, 25). Jesus at a later period-said, “But the same day 
Lot went out of Sodom it rained fire and brimstone from he: 
and destroyed them all” (Luke 17:29). The apostle Peter  
in referring to this circumstance, “And turning the cities of 
Sodom and Gomorrah into ashes, condemned them with an 
overthrow, making them an ensample unto those that aftc 
should live ungodly” (II. Peter 2:6). This language not 

Sodomites were visited and destroyed with < 
of their excessive wickedness, but holds up thi.< 

‘an example” or “ensample” to others who at a ' 
ild live ungodly (Jude 7).

The Mosaic Law
It is said that under the law of Moses “every transgression 

and disobedience received a just recompense of reward” (Heb. 
2:2), and that “ he that despised Moses’ law died without mercy 
under two or three witnesses” (Heb. 10:28). ' Eight of the ten 
commandments were enforced by means of the death penalty. 
Death by stoning was inflicted for having any other than the 
true God (Deut. 13:6, 11); for making graven images (Deut. 
27:15); for taking the name of God in vain (Lev. 24:16); 
for breaking the Sabbath (Exod. 31:14, 15); for disobedience 
to parents (Deut. 21:18-21); for taking human life (Lev. 24: 
17, 21); for adultery (Lev. 18:20, 29), and for bearing false 
witness (Deut. 19:16-20). Truly, as the apostle Paul said, that 
which was “written and engraven upon stones” was “the min
istration of death” (II. Cor. 3:7). It was death, not endless 
life in misery, which the law visited upon the transgressor.

New Testament Teaching
The New Testament uniformly teaches that sin results in
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The strength of sin is the law”

CHAPTER VII.
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Cain’s Sin
God said to Cain, “If thou doest well, shalt thou 

_ed? And if thou doest not well, sin lieth at the 
unto thee shall be his desire, and thou shalt rule

death. 
James, 
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the law sin was in the world” (Rom. 5:13). “The law” here 
referred to manifestly was the Mosaic law, which defined sin. 
This statement shows that the law was not as old as “the 
world” and came in later. “The world” is doubtless the world 
of mankind. Sin being the transgression of law, of which the 
law, as well as the lawgiver, takes cognizance, it was “in the 
world” before or “until the law.” The record of the dealings 
of God with men amply proves this. There was not only “Adam’s 
transgression,” “the offense of one” (Rom. 5:12, 14. 18), but 
we find both “sin” and “guilt” strewn all along the path of 
human history, both before and since the enactment of tho 
law at Sinai.

3 passage 
tempted ■ 

... Then whei 
sin, when it is

oostle Paul referred to such among Jews and Gentiles 
ives of profligacy and shame, and said of such, “Who 
the judgment of God, that they which commit such 

, are worthy of death” (Rom. 1:32). He reminded the 
iren at Rome of their former life, and said, “For when 

were the servants of sin (‘Whosoever committeth sin is 
ie servant of sin.’—Jesus. John 8:34), ye were free from 

righteousness. What fruit had ye then in those thing's 
whereof now ye are ashamed? For the end of those things is 
death” (Rom. 6:20, 21). It was in this connection that the 
apostle spoke of death as being “the wages of sin” (verse 26). 
Then we read further:

“The sting of death is sin.
(I. Cor. 15:56).

“But the sorrow of the world worketh death” (II. Cor. 7:10). 
“Sin, when it is finished, bringeth forth death” (James 1:15). 
“There is a sin unto death; I do not say he shall pray for 

it” (I. John 5:16).
This is the story from th< 

human race. “By one man sin 
by sin; and so death passed i 
sinned”

Only 
from the 
fitness of 
the earth, 
there i 
death; 
more pain;

“By one 
death 

(Rom. 5:12).
then will death be destroyed when sin shall disappear 
earth. Endless life in sin is incompatible with the 
things, and with the declared purpose of God in 

ui. When God shall be “All in all” (I. Cor. 15:28), then 
will be no more sin, and therefore “there shall be no more 

; neither sorrow, nor crying, neither shall there be any 
for the former things are passed away” (Rev: 21:4).

Sin Before the Law
this phase of our subject, we start out with 

11 statement of the apostle Paul, “For until 
in the world” (Rom. 5:13). “The law” 
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red of Cain that he “do well.”

* condition of divine acceptance.
at the door, according to several transla- 

ion lurking at the threshold, seeking en-

We read of “the men of Sodom,” that they 1 
and sinners before the Lord exceedingly** (Gen. 
peatedly they were snoken of as “wicked” (Gen. 18:23. 
“cry” of Sodom and Gomorrah was “great,” and t 
was “very grievous” (verse 20). 
ous to God and so vexir' 
Lot. was the “filthv converse 
wicked” (IT. Peter 2:7, 8). 
in violation of a law. 
there be some law which

over him” (Gen. 4:7).
1. It was require
2. This was the <
3. The sin lying 

tions, was transgressi< 
trance.

4. The “he” whose desire was toward Cain, was sin.
5. “Thou shalt rule over him.” Leeser’s translation reads, 

“Unto thee is its desire, and thou shalt rule over it.”
Again, after the announcement of the divine sentence upon 

Cain, “A fugitive and a vagabond shalt thou be in the earth.” 
Cain said to the Lord, “My punishment is greater than I can 
bear” (Gen. 4:13). Luther’s rendering reads. “My sin is great

may be forgiven.” If “punishment” be the 
i it was for sin committed; if “sin,” then it 

in keeping with what had been previously said to Cain, 
and confirms the apostle’s statement that “sin was in the world.” 
It began to manifest itself at this early period of human 
history, and has not yet ceased to run its course.

The Antediluvian World
  a moment’s 

Here we read, “God saw ti
•eat in the earth, and that everv imagination of 

his heart was onlv evil continually” (Gen 6:!
in this case is from the Hebrew word 

bad. or evil. Men were not wicked from 
they could not be otherwise; else there 
wickedness of which to take cognizance, 
did not “rule over” sin when it lav at the 
to their lives; hence the wickedness, wl 
wickedness was sin. and it was “in the 
Peter styled some of those who were 
“the world of the ungodly” (II. Peter

The Iniquity of the Amorites
God said to Abraham: “The iniquity of the Amorites is not 

yet full” (Gen. 15:16). This “iniquity” consisted of avon, or 
perversity. From I. Kings 21:26 we gather that this iniquity 
was a particularly revolting form of idolatry. “He- did very 
abominably in following idols, according to all things as did 
the Amorites, whom the Lord cast out before the children of 
Israel.”
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Abimelech
God said to Abimelech, king of Gerar, “For I also with

held thee from sinning against me; therefore suffered I thee 
not to touch her” (that is, Sarah.—Gen. 20:6). Abimelech him
self recognized that he had been withheld from committing 
“a great sin” (verse 9). Sin was “in the world.” In this case 
it would have been “against” the Most High, and it was known 
to Abimelech, king of Gerar, as such.

Other Cases of Sin
A little farther on we find Jacob wroth 

his father-in-law Laban, and saying-, “What 
is mg sin, that thou hast hotly pursued after

It Was Said by JnsAnh’s hrrfhrAn. 
concerning our brother 
soul when he besouj 
is this distress coi

In Exodus 10:17 we 
Egypt, “I have sinned

- you. Now therefore forgi 
once, and intreat the Loi . 
this death from me only, 
isted in the days of Phar__’._, 
edged having committed such,

It is said of Er, Judah’s firs 
sight of the Lord," so much so that 
live (Gen. 38:7).

Transgressions and Sins outside of Isravl
•e other instances of sin, transgression and : 
lation of Israel since the giving of the Mosaic 

of which the following are examples.
The Lord through Samuel said to king Saul, “And the 

Lord sent thee on a journey, and said, Go and utterly destroy 
the sinners the AmaleJdtes, and fight against them until they 
be consumed” (I. Sam. 15:18).

Then there were “beforetime” the “children of wickedness," 
were contemporary with Israel after their entry into the 
of Canaan, and afflicted them (II. Sam. 7:10; I. Chron.

who 
land .  _ ,   . . - - 
17:9).

We read of “three transgressions" of Gaza, 
Edom, of the children of Ammon, as well as of Ju 
(Amos 1:6, 9, 11, 13; 2:1, 4-6). To “transgress” i_ „ 
boundary between right and wrong. All, whether 
other nations, had transgressions, that is, they had trs 
were guilty, and liable to the divine judgme ' 

Concerning the nation of Babylon it is 
selves in array against Babyh 
the bow, shoot at her, spare 

V against the Lord" (Jer. 50:14) 
iniquity” of the nation of T 
and “sin” wei 

Besides ‘ 
read c 
being 
toms” 
becaus< 
9:4, 5;

little farther on we find Jacob wroth, and chiding with 
her-in-law Laban, and saying, “What is my tresspass? what 

that thou hast hotly pursued after me?” (Gen. 31:36).
was said by Joseph’s brethren, “We are verily guilty 
ing our brother, in that we saw the anguish of his 

ight us, and we would not hear; therefore 
>me upon us” (Gen. 42:21).

10:17 we read of a prayer by Pharaoh, king of 
------ 7 against the Lord your God, and against 

>rgive me, I pray thee, my sin only this 
<_ord your God, that He may take away 
~ly.” “Sin against the Lord God” ex- 

l xiaraoh, and the king himself acknowl- 
’ i, and sought forgiveness.
•stborn, that he was “wicked in the 

“the Lord slew him” as unfit to

1:6, 
ry 
iat i<

ty, 
■rning
array agj

>ot at

of Tyrus, 
fudah and I.* 

is to cross 
frong. All, whether Israel 
that is, they had transgressed, 

 divine judgments.
of Babylon it is said, “Put your- 
~ Ion round about, all ye that bend 
re no arrows: for she hath sinned 

_ord" (Jer. 50:14). Again, God would “punish the 
the nation of Babylon (Jer. 25:12). “Iniquity” 

ire also found in Tyrus (Ezek. 28:11-15), 
 “the iniquity of the Amorites” (Gen. 

of other tribes of Canaan committing “abc 
“defiled,” defiling the land with their “abomina 
(Lev. 18:22-30), and that God cast them out of 1 

se of their excessive wickedness, etc. (Lev. 20:23; 
; 18:9-12). We have in the New Testament a i
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these wicked practices, and the apostolic comment thereon (Rom. 
1:20-32). It cannot be denied that there was a divine standard 
in the days of those nations of antiquity, as there has been 
right along, by which human actions were weighed, and divine 
judgments visited.

The mission of the prophet Jonah to Nineveh is another 
circumstance which illustrates the same truth. “The word of 
the Lord came to Jonah,” and he was commanded, “Arise, go 
to Nineveh, that great city, and cry against it; for their 
wickedness is come up before me” (Jonah 1:1, 2). Passing over 
the strange opposition of the prophet and its accompaniments, 
we find Jonah in the city, and preaching, “Yet forty days, and 
Nineveh shall be overthrown” (chap. 3:4). It is related that 
“the people believed God, and proclaimed a fast,” etc. (verses 
5-9). What was the effect of such preaching? We find in the 
sayings of Jesus that “the men of Nineveh repented 
preaching of Jonas” (Matt. 12:41). Of what did they i 
It was of the “wickedness” with which they are charged 
Book of Jonah. The Hebrew word for wickedness is ra, 
means evil or bad when applied to actions.

The people of Nineveh were not Israelites, and hence were not 
under the Mosaic law. Yet they did that which was wicked 

evil in the sight of Jehovah, who threatened to overthrow 
city. This judgment was averted by the repentence of 
'Ti navites. God’s right to command people like the Nine- 

who were not under the law, cannot be questioned, see- 
rests upon the fact of creation, and the divine ownership 
ithority over men.

The Law was Added because of Transgression
Clear beyond all misunderstanding and contradiction 

reference of the apostle Paul to this matter. “Wherefore 
serveth the law? It was added because of transgressions, 
seed should come, to whom the promise was made” (Gal 
The matter in question is the promise made of God to 
ham and his seed, which is Christ (verse 16), togethei 
those who are Christ’s by faith and baptism (verses 
The apostle said that “the law was 430 years after,” that ie 
after the promise made to Abraham (verse 17). “The law’ 
was the Mosaic system of moralitv and ritual. Being “aft< 
it is evident that it was “added” to the promise made 
years previously.

However, the point with which 
is the cause or reason why the law   
was very specific when he said, It was “added becai 

•essions.” Having already noted that “where no law is, there 
no transgression” (Rom. 4:15), we ask, ‘What were the 

“transgressions” because of which the law was added? Here 
we have the same conditions previously noticed, viz., (1) that 
God had made known to Abraham His “charge, commandments, v 
statutes, and laws” (Gen. 26:5), and (2) that Abraham would 
enjoin these upon his children and his household after him 
(Gen. 18:19). His posterity transgressed these; and it was 
because of such transgressions that the law was added to the 
promise in order to enforce obedience. The very promise 
bodied a law, as we see by reference to Psalm 105:8-10: 
hath remembered His covenant forever, the word which

ion he said, It was 
already noted tha

(Rom. 4:15), we 
se of which the 
v.vions previously

Abraham His
and (2)

of such 
men 

12:41) 
Iness” with wl 
Hebrew word 

applied to actii 
;h were not Israt 

Yet they did 
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1” (Heb. 4:2). Hence their 

as a

i fell
 -----_itry,

n the earli< 
lere was not a time

God testified of Abral 
mv voice, and kept mv ch; . 
and my laws” (Gen. 26:5). 
not only the “voice” of the 
ments, statutes and laws.” 
tions from some human 1 
solemnly declared that th< 
thev came directly from 
authority. Is it reasonably 
man , • s~
loose, 
of hu 
times and in div< 
and His sue 
pose in fui 
Himself, m 
His attribi 
the intellig 
He knew Al  
household after

commanded to a thousand s 
with Abraham, and His oatL 
to Jacob for a law, and to Israel for an evenlastin<? 
saying, Unto thee will I give the land of Canaan, 
your inheritance.” The words and messages which  
to the descendants of Abraham did not profit them, “not beii 
mixed with faith in them that heard” (Heb. 4:2). Hence 
transgression, and the subsequent addition of the Mosaic 
moral and ceremonial, with its death penalty attached, 
means of enforcing obedience through fear.

Here we have an array of terms denoting wickedness among 
such as were not under the Mosaic law, of which the Lord God 
took notice, and for which he punished some with death. Some 
were before the law. and others contemporary with Israel after 
the giving of the law. We have “great wickedness” committed 
by “ungodly” persons; “iniquity,” “sin,” “trespass.” “guilt,” and 
“sin against the Lord God.” How did the concept of sin enter 
into that period of the world’s history? Not only did the 
Most High Himself take cognizance of “sin,” “iniquity” and 
“wickedness” in those persons or nations, but some of these 
terms entered into the thought and language of such as we style 
“heathen.” The fact is undeniable that “until the law sin was 
in the world”: and since “by the law is the knowledge of sin,” 
it is certain that it was divine law in some form, and in some 
manner communicated, that made men conscious of sin.

“Laws” before the Mosaic Law
iham. “Because that Abraham obey 
targe, my commandments, my statut 

Here we discover that there v 
Lord, but a “charge.” “comma] 

And mark, these were not 
legislative assembly, but the Lord 
ley were “MY statutes and laws.” 

directly from Him. with all the weight of divine 
Is it reasonable, is it thinkable, that after the first 

sinned against the divine law humanity would be turned 
■, as it were, without a divine government or supervision 
luman affairs, without law or penalty? “God at sundry 

’ ’ '■ -ers manners spake in times past” (Heb. 1:1);
neech related to proper conduct as well as to His pur- 
dture ages. He who “cannot lie,” and cannot deny 
leither relinquished His moral government nor changed 
>utes; nor was He indifferent toward the actions of 
igent beings whom He had placed upon the earth. 
Abraham, “that he will command his children and his 
_?117 him, and they shall keep the way of the Lord, 

to do judgment and justice.” etc. (Gen. 18:19). It is impossible 
to “do judgment and justice” unless there be a standard (and in 
this case a divine standard) by which to gauge the quality 
of human actions. This standard is to be found in the divine 
law. We do not know exactlv what some of the “statutes and 
laws” were which the Most High gave to Abraham in the ref
erences above given, but the divine reprobation fell heavily 
upon nations and individuals on account of idolatry, adultery, 
and other forms of evil styled “sin.” From the earliest dawn 
of human history to the present moment the
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jular times and certain people.

when God did not require men to “do j , 
He would be untrue to Himself, He would 
He regarded with indifference the 
As the “Possessor of heaven and earth” (Gen. 
Governor among the nations” (Psalm 22:28), 
Himself in dealing with the sons <“ 
the principles of His moral gox 
His methods and means to partici

Other instances
We would direct special attention to the case of Herod 

Antipas, tetrarch of Galilee (Luke 3:1), who had married his 
brother Philip’s wife Herodias, for which John the Baptizer 
convicted Herod of wrong doing (Matt. 14:3, 4; Mark 6:17, 18). 
John said to the wicked king, “It is not lawful for thee to 
have thy brother’s wife,” and Luke informs us that for this un
lawful act he “reproved” Herod (Luke 3:19). This was but 
one of the many “evils which Herod had done.” The Greek 
word here rendered “reprove” is elegcho, which properly means 
convict. To convict anyone is to prove him guilty of a for
bidden act. Of what crime was Herod guilty in marrying and 
living with his brother’s wife? It was adultery. Though Herod 
was neither a Jew nor a Christian, he was nevertheless living 
in a state which was “not lawful,” not permitted, but for
bidden by the law of right and duty coming from God. And 
when John convicted him of this unlawful act, and reproved 
him for it, the wicked king instead of mending his ways, con
fessing his sins, leaving his life of adultery, and being baptized 
with the baptism of repentance for the remission of these, 
“added yet this above all. that he shut up John in prison” (Luke 
3:20). Thus did he rid himself of the unwelcome reproof for his 
wrongs and seek to stifle his guilty conscience.

Upon what authority did John undertake the hazardous 
task of convicting a Gentile king of his evil doings? It was 
because “the word of God came to John” (Luke 3:2), and John 
was a man “sent from God” (John 1:6). The baptism of 
was “the baptism of repentance for the remission 
(Mark 1:4; Luke 3:3), and those who were baptize 
(with the single exception of Jesus, who did no sin) “ 
their sins” (Matt. 3:6). This “word of God” which 
John had to do largely with the people’s sins, and was 
fined to the Jews, but related to all who came within 
of John’s preaching. Thus he preached, to the Phai 
Sadducees, the publicans, some of the Roman s 
3:7. 12, 14), and even a haughty and profligate 
reproving their wicked deeds, and baptizing for 
of sins those who “confessed” their wrongs.

We have a pertinent statement from Solomon regarding 
the hatefulness of sin. While “righteousness exalteth a nation, 
sin (the opposite of righteousness) is a reproach to any people,” 
or nation (Prov. 14:34). To reproach is to charge with or 
blame for something wrong or disgraceful, as the violation of 
a duty, etc. In short, sin is a disgrace, and it is such not to 
one people merely, but to “any people.” There is therefore 
no justification for any people the wide world over to sin. 
God most decidedly disapproves of sin wherever it is committed, 
and no justification for it can be found.
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Sin since the Law
TXT have seen above, not only from the apostolic teachir 
yy but from the Old Testament record as well, that “until tl 
’ ’ law sin was in the world.” Inquiring into the period scrJ’ 

turally defined as “since the law” (Heb. 7:28), we ask, Has 
been in the world during this period? An affirmative answer 
must be given.

We introduce the language of the apostle Paul in Romans, 
chapter 3. Here it is said. “What then? Are we better than 
they? No, in no wise, for we have before proved both Jews 
and Gentiles that they are all under sin.” The marginal read
ing conveys the idea that the apostle “charged” them all with 
sin. What he meant by the phrase, “under sin,” is evident 
from the further course of his remarks. In verse 19 he says, 
“Now we know that whatsoever things the law saith, it saith 
to them who are under the law, that every mouth may be 
stopped, and all the world become guilty before God.” “Guilt” 
arises from transgression of law, otherwise styled “sin.” Here 
we see “all the world,” Jews and Gentiles alike, involved in 
“guilt before God.” The margin says that all the world is 
“subject to the judgment of God.” The Diaglott says, “amenable 
to God.” Young says, “under justice,” that is, divine justice.

Again we read at verses 22 and 23, “For there is no dif
ference, for all have sinned, and come short of the glory of 
God.” The “all” of this passage are the “all,” “both Jews and 
Gentiles,” of verse 9, and “all the world”

We continue: “Being Justified freely by His 
the redemption that is in Christ Jesus, 
forth to be a propitiation through faith 
clare His righteousness for the remission 
through the forbearance of God; to declare z 
righteousness, that He might be just, and the 
that believeth in Jesus” (verses 24-26).

Archbishop Newcombe translates the p^^y 
God hath set forth as a mencyseat, through faith in ] 
to show His method of justification concerning the 
of past sins, through the forbearance of God; to show, 
His method of justification at the present time, that He 
be just, arid the justifier of him that hath faith in Jesus-

Such gratuitous justification is from the “sins th] 
” in contrast with “this time” when j __ 

place. (1) The condition of such justificatii
 le object of faith is Jesus Christ, and His — 

basis, the propitiation made possible, or the mercy— 
through the shedding of that blood; (4) its result 
«ins that are past,” or justification:. (5) its 
have sinned who believe in Jesus, Jews and 
d.iffrrence or distinction.

It is no wonder therefoi 
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have comitted no sins, and hence are not “under 

>stle “charged,” and are not “guilty before God.”
Of what Sins are. all “guilty”?

The question occurs, “of what sin” or “sins” are all “guilty”? 
The apostle said he had “before proved both Jews and Gentiles 
that they are all under sin,” that all were “guilty before God,” 
that “all have sinned, and come short of the glory of God.”

“Before proved” manifestly refers to something the writer 
had said in the early part of this Epistle. We shall not have 
far to seek. We read of the “wrath of God” being “revealed 
from heaven” in the gospel “against all unrighteousness of men 
who hold the truth in unrighteousness” (chapter 1:16-18).. The 
word “hold” here means to suppress, hold down. How did they 
“suppress the truth in unrighteousness”? The context clearly 

“Because that which may be known of God is manifest 
‘io’) them; for God hath showed it unto them” ' 
The writer then proceeds to show that they had 
from God to idolatry (verses 20-23), and followed 
their own hearts to almost unmentionable forms 

and wickedness (verses 24-27). They “did not 
God in their knowledge” (verse 28). They were 
’ .—*~rnication, wickedness, covet- \ 

murder, debate, deceit, ma- • 
:rs of God, despiteful, proud, ■ 

.. disobedient to parents, without \ 
°, without natural affection, ir 
ig the judgment of God that th< 

worthy of death, not only < 
 -.1 them that do them” (ver 

‘supress the truth in unrighteousness.”
Was this said of Believers?

It would appear like a most amazing assertion to affirm 
that those referred to were members of the church at Roi 
In fact, the apostle’s statement that their “faith was 
of throughout the whole world” (chapter 1:8), effectually 
tives this, and shows that the members of this church 
least since their reception, been of a different charactf  
the description given in chapter 1:17-32. Their reputation for 
morality was most excellent throughout the Roman Empire. 
Therefore this language can only refer to Jews and Gentiles 
outside of the pale of the church. Such had sinned, were guilty 
before God, and in need of the remission of sins provided in 
the “redemption that is in Christ Jesus.”

The World to be Convicted of Sin
Jesus set forth the same truth when He said, “It is expedi

ent for you that I go away; for if I go not away, the Comforter 
will not come unto you; but if I depart, I will send Him unto 
you. And when He is come, He will reprove (margin, ‘convince’) 
the world of sin, and of righteousness, and of judgment. Of 
sin, because they believe not in me; of righteousness, because 
I go to my Father, and ye see me no more; of judgment, be
cause the prince of this world is judged” (John 14:7-11). This
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That Gentiles as well as 
at, not by a laborious process . 
and drawing conclusions, but from direct scriptu.~ 
Said the apostle Paul, “We who are Jews by natu 
sinners of the Gentiles, knowing that a man is not 
the works of the law, but by the faith of Jesus C 
2:15, 16). Gentiles as well as Jews are sinners r^ 
fixation from sins, thus corroborating the apostle’s 
that “all have sinned,” and “all the world” is “guilty be:

Christ died for the Sins of the Gentiles
The apostle reminded the brethren at Corinth that they

authoritative testimony of the Son of God attributes sin to the 
world—sin of which it was to be convicted by the Holy Spirit.

Condemned because of Unbelief
'ith this is the further declaration of Jesus, “He 

on Him is not condemned; but he that be- 
is condemned already, because he hath not be

lieved in the name of the only begotten Son of God” (John 3:18) 
As the reader will see from the language, such condemnation 
“already” is due to no cause other than that he “hath not be
lieved.” Of this sin the Holy Spirit, the Comforter, would re
prove, convince, or convict, the world after the ascent of Jesus 
to heaven.

Men are “commanded” to “believe on the name of His Son 
Jesus Christ” (I. John 3:23). This command, the same as the 
command to repent, is universal. “But now He commandeth 
all men everywhere to repent” (Acts 17:31). The word “com
mand” in this passage is from the Greek parangello, occurring 
thirty times in the New Testament, and is rendered “charge” 
six times, “command” twenty times, and “declare,” “give charge,” 
“give commandment,” and “give in charge” each once. Con
sult Acts 4:18; 5:28, 40; 15:5; 16:18; I. Cor. 7:10; I. Tim.
4:11, as to its import. “Repentance toward God, and faith 
toward our Lord Jesus Christ,” were “testified” by the apostle 
Paul “both to the Jews, and also the Greeks” (Acts 20:21).

The Sins of the Whole World
in, “My little children, these things write I unto you, 
sin not. And if any man sin, we have an advocate with 

, Jesus Christ the righteous. And He is the pro- 
>r our sins, and not for ours only, but also for the 
» whole world”(I. John 2:1, 2). Here are the sins 
;es, viz., “our sins,” and “the sins of the whole world”; 
>th Jesus Christ is “ the propitiation.” This does 

nor can it mean, that because Jesus Christ is the pro- 
for these sins, therefore both classes will be uncon

ditionally forgiven, or justified. As we saw in Rom. 3:25, He 
is “set forth to be a propitiation through faith in His blood.” 

h is exhibited, whether in the penitent believer- 
or in one belonging to the “world,” be he 
there the propitiation becomes effective in 
individual remission of sins, or justification, 

isness insteads of trespass is imputed to him. 
lith, like that of Abraham, that is counted to
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Shall 
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ilth 
ring 

, “In 
“dead in 

ing to

Jentiles, carried away by these dumb idols,” eve 
led (I. Cor. 12:2). To them he had delivered 

of all,” or among the first things, that which he also 
oeived, viz., “how that Christ died for our sins according 
Scriptures” (chapter 15:1-3). The phrase, “our sins,” shows 
that the Corinthian Gentiles had had sins as well as the Jew 
Saul of Tarsus, or any other Jew; and it was just as necessary 
for Christ to die for the sins of one class as for those of the 
other. Moreover, the apostle reasoned with these brethren upon 
the hypothesis laid down by “some among” them, that there 
is no resurrection. Said he, “If the dead rise not, then is not 
Christ raised”; then “your faith is vain! ye are yet in 
your sins” (verses 12-17). In what “sins” would they “yet” 
be in this case? In those sins for which Christ died according 
to the Scriptures. And it was “while we were yet sinners” 
that “Christ died for us” (Rom. 5:6, 8).

Gentiles Dead in Trespasses and Sins
Gentile believers at Ephesus were called upon to remember 

that in time past they had been “Gentiles in the flesh,” and 
as such “without Christ, being aliens from the commonwealth 
of Israel, and strangers from the covenants of promise, having 
no hope, and without God in the world” (Eph. 2:11, 12). “In 
time past” when. they were such Gentiles they were “dead in 
trespasses and sins,” wherein they “walked according to the 
course of this world, the prince of the power of the air, the 
spirit that now worketh in the children of disobedience, among 
whom we all had our conversation in time past, fulfilling the 
desires of the flesh and of the mind, and were by nature the 
children of wrath, even as others” (chapter 2:1-3). The apostle 
three times in this connection placed such a state of deadness 
in trespasses and sins together with such conversation and 
walk, “in time past.” “By nature” (Greek, phusis, physically, 
naturally, or by instinct) they were the “children of wrath, 
even as others.” As the apostle elsewhere pointed out, it is 
“because of these things that the wrath of God cometh on the 
children of disobedience” (chapter 5:6; Col. 3:6). Such “chil
dren of disobedience” and “children of wrath” were they “by 
nature” in following the “desires of the flesh and of the mind.” 

Col. 3:7 the apostle reminded those brethren of the 
imcision” that “some time” they had lived in “fornica- 

uncleanness, inordinate affection, evil concupiscence, and 
sousness. which is idolatry” (verse 5). It was the habit 

,om of the Gentiles to so walk. “This I say therefore 
;tify in the Lord, that ye henceforth walk not as other 

les walk, in the vanity of their mind, being alienated 
the life of God through the ignorance that is in them, 

mse of the blindness of their hearts, who being past feel- 
have given themselves over unto lasciviousness, to work all 

with greediness” CEph. 4:17-19). The apostle Peter 
le same effect: “For the time past of our life may 
to have wrought the will of the Gentiles, when we 

i lasciviousness, lusts, excess of wine, revellings, ban- 
and abominable idolatries” (I. Peter 4:3).
we say, in view of the foregoing array of testimony, 

light be greatly augmented, that Jews and Gentiles who 
in Christ have no sins which require forgiveness? To
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“first 

had re- 
to the 

 , she
as well as the 

as necesj 
those 

thre
that

G. E. Marsh Memorial Library, Church of God  
General Conference:  McDonough, GA;  https://coggc.org/



32

CH A PI ER IX.

r most clear 
>r the holy 

Israel, 
so shall 
naineth

T is a 
offerinj 
law.

• j'

indubitable and 
ibout this when

uhe face of the most i~±_’_m_’_ 
We shall see more about this 

remission of sins.

Sin and Sacrifice 
of record in the Scriptures of 

sacrifices for sins were required by 
rd said to Moses, “Command Aaron and 

of the burnt offering,” etc. “T' 
o-," etc. “This is the law of the 
*s the law of the trespa 

7:1). This law was a rub 
•ecific “command” from the 

children 
as were any of the items of 1 
also comes to view in the New Testament, 

in the lazv of the Lord,” etc. (Luke 2:23). 
of the Mosaic ritual were an integral pa.;

_ Lord.” The writer of the Epistle to the 
‘If He (Christ) were on earth. He should not be 
there are priests that offer gifts according to 

Again, “Above when He said, Sacrifice 
' ~ ing for sin Thou

tich are offered 
" God” (

T T is a matter of record in the Scriptures of truth that 
| offerings and sacrifices for sins were required by the divine 

law. TThe Lord said to Moses, “Command Aaron and his sons. 
This is the law of the bzimt offering,” etc. “This is the law of 
the meat offering,” etc. “This is the law of the sin offering,” etc. 
“Likewise this is the law of the trespass offering,” etc. (Lev. 
6:9, 14, 25; 7:1). This law was a rule of action coming by
direct and specific “command” from the Lord, and was in every 
way as obligatory upon the children of Israel in cases of sin 
and trespass as were any of the items of the decalogue. This 
legal feature also comes to view in the New Testament. “As 
it is written in the lazv of the Lord,” etc. (Luke 2:23). The 
ceremonies of the Mosaic ritual were an integral part of “the 
law of the Lord.” The writer of the Epistle to the Hebrews 
said, “If He (Christ) were on earth. He should not be a priest, 
seeing there are priests that offer gifts according to the law” 
(Heb. 8:4). Again, “Above when He said, Sacrifice and offer
ing and burnt offerings and offering for sin Thou wouldest not, 
neither hadst pleasure therein, zvhich are offered by the lazv, 
then said He, Lo. I come to do thy will, O God” (chapter 10:8).

Offerings and Sacrifices on Account of Sins
Such offerings and sacrifices were made because, on account 

of, and for, sin. This fact appears very clearly from some of 
the testimonies already considered. “If a sozd sin and . . . 
is guilty, he shall bring an offering” (Lev. 4:2, 13, 22-27). While 
there were more than a dozen kinds of offerings under the law, 
those which had to do most directly with sin were styled either 
“sin offerings” or “trespass offerings,” which were regulated 
by special “law” (Lev. 6:25-30; 7:1-10). The law shows that it 
was “sin against the commandments of the Lord” that consti
tuted persons “guilty”; and it was for sin of this kind that 
such sin and trespass offerings were required and made. No 
guilt existed, or was imputed for any other cause, than action 
of some kind contrary to the commandments of the Lord, 
and no offering was required for any other cause. We are 
aware that “atonement” was commanded to be made for the “holy 
place” and the altar (Exod. 29:36, 39; Lev. 16:8, 16, 18, 20, 33). 
But why an atonement for places and things which were “holy”? 
This is explained in a manner most clear and satisfactory. “He 
shall make an atonement for the holy place, becaztse of the 
zcncleanness of the children of Israel, and because of their 
transgressions in all their sins; and so shall he do for the taber
nacle of the congregation that remaineth among them in the 
midst of their uncleanness” (Lev. 16:16). Uncleanness was due 
in part to contact with objects which were unclean and de
filing, such as dead bodies (Lev. 5:2, 3), and in part to per-

do so would be to go in th< 
incontrovertible evidence, 
we come to consider the

fe shall see 
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their sins once a ? 
was the sins of 1 
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'“mission. we see the fitness of the 
de covenant,” as used by Moses in 
>riesthood held its position and per- 
?tue of this covenant. Therefore 
_ changed or abrogated, this would 

priesthood existing under that cove-

and is 
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rice, “purge” 
>n” 4 times. 
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irs are quite 
word is “to 

'as before 
he whose

Atonement
“atonement” is a translation of the Hebrew 
occurs 99 times in the Old Testament, and is 
English bv 13 different words. “Atonement” 

times in the English Bible, but kaphar is also rend 
3 times, be merciful” twice, “pacify” twice 
“reconcile” 3 times, and “reconciliation” 

it is translated “appease,” “cleanse,” 
'_h,” and “put off,” each once. Schola; 
:eed that the central thought of the 

covering.” It may be that this idea w;
the Psalmist when he said, “Blessed is 1

therefore was done in the way 
icordance with this covenant. Since 
lood there was no remission, we see 

“the blood of the covenant,” as 
The Levitical pr 

functions by vir1 
ever be 
t the

. The altar was to be “cleansed and hallowed” 
sanness of the children of Israel” (Lev. 16:19).

and “transgressions of the children of Israel” 
put upon the head of the scapegoat (verse 21). The 

. .... j to be cleansed and thus be “clean” from “all their 
before the Lord” (verse 30). The chapter ends with the 

“And this shall be an everlasting statute unto 
an atonement for the children of Israel for all 

year” (verse 34). Thus it is shown that it 
the children of Israel or contact with un- 

t made them unclean, and required them to 
,” and it was for these that offerings were made, 

and cleansing effected.
Without the Shedding of Blood no Remission

Under the Mosaic economy there was no remission apart 
from the shedding of blood. As the writer of the Epistle tc 
the Hebrews said. “Whereupon neither the first testament 
(covenant) was dedicated without blood. For when Moses had, 
spoken every precept to all the people according to the law. 
he rook the blood of calves and goats, with water, and scarlec- 
wool, and hyssop, and sprinkled both the book and all the 
people, saying, “This is the blood of the testament (covenant) 
which God hath enjoined unto you. Moreover, he sprinkled with 
blood both the tabernacle and all the vessels of the ministry. 
And almost all things are by the law purged with blood; and 
without shedding of blood is no remission” (Heb. 9:18-22). We 
notice in this extract the following points:

1. That the first covenant was dedicated with blood—the 
blood of anima

2. Of this
3.
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certain divir
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Lord imputeth not i' 

rgiven” and “covered” was 
reason for such forgiveness 
acknowledgment of sin, and the 
acknowledged my sin unto Th< 
hid. I said, I will confess my 

and Thou forgavest the iniquity

case before us the condition was the bringing of 
prescribed offerings, which required sacrifice. Thus, 
of the common people sin, . . . then he shall bring his 

ig, . . . for his sin which he hath sinned. . . . And the
shall make an atonement for his sin that he hath com-

 1. shall be forgiven him” (Lev. 4:27, 28, 35). Such
trifice and atonement, or covering, could not be made, nor
.a forgiveness secured, “for his sin which he hath sinned,” 

compliance by obedience with the divine law. Hence 
that so far as the immediate effect of this ceremonial 

led, it involved the principle of obedience to the 
vw; in fact, to the Lawgiver Himself. And therein, 
nind. lies the essence of this entire legal transaction, 
.le it is said that “it is the blood that maketh atone

ment for the soul” (Lev. 17:11), the atonement was of bene
fit only to the person who was a party to the making of the 
offering, either when offering was made for him individually, 

on the day of atonement, when offerings were made for 
sins of the entire nation.

The Law was a ‘‘Shadow”
It was expressly affirmed by the apostle Paul that that 

which was written upon tables of stone, and was glorious, 
was “done away” (II. Cor. 3:7-11); and we are also definitely 
informed when this was done: “Blotting out the handwriting 
of ordinances that was against us. which was contrary to us. and 
took it out of the wav, nailing if to His cross” (Col. 2:14). There 
are many other similar items of teaching in the New Testament, 
such as, for instance. Rom. 6:14: 7:4-6: Gal. 2:19; Eph. 2:15; 
and others. This covers the entire legal arrangement, both 
moral and ceremonial.

In view of the fact that this 
other ceremonies of the law. as 
away, we inquire, what was th<
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Psal m 32:1 is used synonymously with “transgressions 
and in verse 5 the forgiveness of the iniquity of sin, 

lad been acquired by transgression. When God provided 
for the sins of the children of Israel, He made 

3 remission of those sins upon the fulfillment of 
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The Sacrifice of Christ
"WITT E introduce the subject of this chapter by a quotation 
yy the writings of the apostle Paul, which is at once clea_ 
’ ’ comprehensive. By “comprehensive” we mean that it em

braces so much. The passage is this: “Be ye followers of God as 
dear children; and walk in love, as Christ also hath loved us, 
and hath given Himself for us an offering and a sacrifice to 
God for a sweet smelling savor” (Eph. 5:1, 2). From this the 
following items stand out prominently, especially as regards the 
offering of Christ:

1. That Christ lov< 
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our offenses (Rom. 
the ungodly (Rom.

hi. 5:8; Eph.
... (Rom. 8:32).
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Tin

That Christ gave 
it was in our stead, bi 
in our favor.

For What and Whom Christ Gave Himself
re give herewith a list of New Testai 

_jrth “for” what and whom He gave 1 
For many (Matt. 20:28; 26:28; Heb. 
For 
For „
For us (Rom. 
For us all (’ 
For you 
For the 
For our sins 
For all (I. 
For the sins  
For sins (Heb. 10: 
For sins, the Just for th< 
For the sins of many (TZ 
For us (I. Peter 2:21). 
He bare our sins (I.  . 
For us (I. Peter 4:1).
For our sins and those of the whole world (I. John 2:2; 4:10). 
He washed us from our sins in His own blood (Rev. 1:5).
We were redeemed to God by His blood (Rev. 5:9).

Tire Voluntariness of the Offering of Christ
The fact that He “gave Himself for us” at once suggests 

the voluntariness of the gift. The impelling force in giving 
Himself was love: His love for humanity, for us; His love 
for His Father, and submission to His Will. “The Son of God 
loved me, and gave Himself for meM (Gal. 2:20). Jesus Him
self taught this great truth. “Z lay doivn my life for the
sheep that I might take it again. No man taketh it from me,
but I lay it down of myself. I have power to lay it down, and
have power to take it again. This commandment have I re
ceived of my Father” (John 10:15-8). The Diaglott reading 
of verse 18 is, “No one taketh it from me, but I lay it down 
of myself. I have authority to lay it down, and I have authority 
to receive it again. This commandment have I received of my 
Father.” The phrase “no one” is more broad than “no man” 
of the Authorized Version, and is also more in accord with the 
Greek text. Hence “no one,” whether man or the Father, took 
Jesus’ life from Him. “Authority” (Greek, exousia) is also better 
than “power.” The “commandment from the Father” implies 
authority. “Take again” implies personal effort, while “receive 
again” conveys the idea of obtaining as the result of communica
tion or transmission.

In view of the foregoing we say, there was nothing that 
could force Jesus to lay down His life “for the sheep.” It
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Christ’s Offering was made “to God”

4. When He gave Himself as “an offering and a sacrifice,” 
the offering was made “to God.” This is upon the basis of the 
“commandment” received of His Father, to whom He rendered

37
as His love for them, and His desire to save them, that im
plied Him to make this great “sacrifice of Himself.”

3. Jesus was both “an offering and a sacrifice.” These 
words convey two distinct ideas. An offering (Greek, prosphoras) 
is that which is borne forward, or toward; that is, presented. 
A sacrifice (Greek, t/iusia) is an animal whose life is taken by 
being slain. Jesus combined, both ideas in Himself. As an 
offering He voluntarily presented Himself to God, and as a 
sacrifice He gave up His life for the sake of the people.

The Nature of Christ’s Sacrifice
It is in order at this point to inquire into the 

the sacrifice which Jesus made. We see from the “1 
things to come” that “sin offerings” and “sacrifices 
were required by the law. From this we would exp, 
Jesus, as the body, or substance, to be the real offerii 
or the true “sin offering.” He is presented to us as 
already in Old Testament prophecy. In that great prophe< 
the suffering Savior (Isaiah 53) we read of Him, “When 
shalt make His soul an offering for sin, He shall see His 
He shall prolong His days, and the pleasure of the Lord 
prosper in His hands” (verse 10). The “offering fo~ 
according to the Hebrew text, was for asham, which 
“guilt.” The context fully bears out this, thought. “] 
was wounded for our transgressions: •—j
iniquities . . . .The Lord laid on Him the iniquity 
. . . For the transgression of my people zvas He stn 
He shall bear their iniquities .... He bare the sii„ .. 
(verses 5, 8. 11, 12). As for Himself, the prophet saw 
innocent, guileless, guiltless, as “a lamb led to the slaughtei 
and as a sheep before her shearers is dumb, so He opened 
His mouth . . . He had done no violence, neither was ’ 
found in His mouth” (verses 7, 9. See also I. Peter 2:22;

There are three passages in the New Testament with 
scriptive terms, equally clear and explicit, which specify 
kind of offering or sacrifice Jesus made. We transcribe these 
in full, emphasizing the pertinent words.

“But this man (Jesus), after He had offered one sacrifice for 
sins for ever, sat down on the right hand of God” (Heb. 10:12).

“Now where remission of these is (that is, of sins and 
iniquities) , there is no more offering for sin” (verse 18).

“For if we sin wilfully after that we have received the 
knowledge of the truth, there remaineth no more sacrifice for sins” 
(verse 26).

Thus, in conjunction 
an offering 

rery case 
revealed wi 
No name 

Scripture wh, 
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The apostle wrote concerning Christ our Lord, “Who was

perfect obedience. This obedience, which was voluntary, as the 
obedience of rational beings always is, was most beautifully 
described by the apostle Paul when he said, “And being found 
in fashion as a man He humbled Himself, and became obedient 
unto death, even the death of the cross” (Phil. 2:8). Such 
obedience being required of Him as a “sin offering,” or “sacri
fice for sins,” for us. when it was made, it was “to God.” “Through 
the eternal Spirit He offered Himself -without spot to God” (Heb. 
9: 14).

5. The elements of voluntariness, submission and obedience 
entering so largely into the offering and sacrifice of Jesus, its 
fragrance came up as “a sweet smelling savor” before God; 
that is, it was acceptable to Him; He was delighted with it. 
It was for this reason that God highly exalted him: “WHERE
FORE God hath also highly exalted Him, and given Him a name 
which is above every name, that at the name of Jesus every 
knee should bow, of things in heaven, things in earth, and 
things under the earth; and that every tongue should confess 
that Jesus Christ is Lord, to the glory of God the Father” 
(Phil. 2:9-11). “This mind which was in Christ Jesus” was by 
the writer recommended as the example of the “mind” to be 
in the brethren. Such willingness, such submission, such obedi
ence, “let” it “be in you”! No coercion here, no compulsion 
of any kind, any more than in the case of Jesus, except the im
pelling force of that inward urge of the submissive mind.

When Jesus was put to death by crucifixion, this was a 
sacrificial, not a penal, death. He could have evaded the death 
of the cross by availing Himself of the “more than twelve 
legions of angels” that had been placed at His disposal (Matt. 
26:53). Yet He did not do this. But being of mortal nature,. 
He could not have obviated what we call “natural death,” un
less God had in some way intervened to prevent Him from dying. 
His was not a penal death which could not by any means be 
avoided, but one of deliberate choice and set purpose, being 
prompted by the loving submission to His Father’s will and 
intense affection for those whom He had come to save. 
No one was ever raised from the dead upon the basis of having 
died the “common death of all men” (Num. 16:29). And when 
Jesus was raised from the dead, this is traced back, not to- 
death simply, but to His extreme loyalty and loving obedience 
unto the death of the cross (Phil. 2:9; Acts 5:30, 31; Heb. 12:2).
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delivered for our offenses, and raised again for our justification” 
(Rom. 4:25). Two things stand out prominently, viz., (1) ‘our 
offenses,” for which Christ was “delivered,” and (2) our “justifi
cation” from these offenses, for which He was “raised again.” 
The word “offense” in this chapter is from the Greek paraptoma, 
which means a falling or stepping aside. The departure in this 
case was from the right path, or course. In chapter 5:15, 17, 18 
we have “the offense of one.” which is also styled “sin” (verse 
12), and “Adam’s transgression” (verse 14). Thus “sin,” “trans
gression” and “offense” are used interchangeably for the same 
thing. In verse 16 we see “many offenses” by many offenders 
following the one offense. These many offenses were those of 
Adam’s descendants, and it was for such that Christ was “de
livered” up. They were acts contrary to the divine rule. These 
offenses required “justification,” that is, that the offenders be 
made just, or right; and Christ was raised again for the justi
fication of such as had committed offenses, even “many offenses.”

With this agree the words of Paul to the church at Corinth: 
“Moreover, brethren, I declare unto you the gospel which. I 
preached unto you, which also ye have received, and wherein 
ye stand, by which also ye are saved, if ye keep in memory 
what I preached unto you, unless ye have believed in vain. 
For I delivered unto you first of all that which I also received, 
how that Christ died for our sins according to the Scriptures;

is buried, and that He rose again the third day” 
One of the outstanding features of this

“Christ died for our sins.” Sins, “our sins,” 
i—4- ^]ayed so important a part in the death 

is true of all, whether Jews or Gentiles.
the sins of all.

xber of things which would ex- 
the kingdom of God. We read 

ors, idolaters, adulterers, effeminate, abusers of 
'ith mankind, thieves, covetous, drunkards, revilers,

•tioners” (I. Cor. 6:9, 10). To this he added. “And 
were some of you; but ye are washed, but ve are sanctified, 

are justified in the name of the Lord Jesus, and by the 
of our God” (verse 11). Of what had these Corinthian 
s been washed, sanctified, and justified? Of the things 
imed, the “sins” referred to in chapter 15:3. It is “sins” 

works” from which nersons are “washed” and “purged” 
 16: Rev. 1:5: II. Peter 1:9; Heb. 9:14); and it is 

for such “sins” that Christ died. “According to the Scriptures” 
means that the death of Christ was in accord with the teaching 
of the Scriptures, that is, those of the Old Testament, both 
in prophecy and type.

We further read that Christ makes “reconciliation for the 
sins of the people” (Heb. 2:17), which shows most clearly (1) 
that it is sins which cause alienation, and necessitate “recon- • 
ciliation”; and (2) that these sins are “the sins of the people.”

“But this Man (Jesus), after He had offered one sacrifice 
for sins forever, sat down on the right hand of God” (Heb. 10:12). 
At verse 26 we read again of Christ having made a “sacrifice 
for sins,” and at verse 28 that He “bare the sins of many.”

“Who His ozun self bare our sins in His own body on the 
tree, that we, being dead to sins, should live unto righteousness”

and that He i 
(I. Cor. 15:1 
*—Hmony 4
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“Sins.” (2) Whose 
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x_,  what result? “That
■ > righteousness.” (6) Did 

; but “the time past of 
wrought the will of the Gen-

once suffered for sins, the Jzist for 
bring us to God, being put to death 

’ ’ y the Spirit” (chapter 3:18). We

(I. Peter 2:24). (1) What did Jesus bear? 
sins? “Our sins.” (3) How? “In His own 
“On (Greek epi, upon) the tree.” (5) With 
being dead to sins, we should live unto 
we live in sins in the past? We did; 
our lives may suffice us to have v 
tiles” (chapter 4:3).

“For Christ also hath 
the unjust, that He might 
in the flesh, but quickened by ---- ----
note the following:

1. The cause of Christ’s suffering were “sins.”
He “suffered . . . being put to death in the flesh.” 
Himself not having committed sins, 1
They for whom He suffered, havii 
4ia nrtincf.”

5. The object of the Just One suffering for the 
unjust was “that He might bring us (them) to God.”

6. The result: The “stripes” which the Just One received 
in suffering for the sins of the unjust resulted in the latter 
being “healed,” that is, justified from their sins under the new 
covenant.

To Bear Sin
To “bear sin” is to die, as the following will make manifest: 
“Neither must the children of Israel henceforth come nigh 

to the tabernacle of the congregation, lest they bear sin, and die” 
(Num. 18:22).

When Christ “bare our sins in His own body on the tree,” 
He was “cut off” by dying; “cut off out of the land of the 
living, stricken for the transgression of my people” (Isa. 53:9). 
The Messiah was “cut off, but not for Himself” (Dan. 9:26). 
The marginal reading says, “And shall have nothing,” instead 
of “not for Himself.” However, the passage is quoted to show 
that in bearing our sins Christ was “cut off,” that is, that He 
was “killed” (Acts 3:15).

Put away and Take away Sin
We read of Jesus as “the Lamb of God which taketh away 
sin of the tvorld,” and, “He was manifested to take away 
sins” (John 1:29; Heb. 9:26; I. John 3-5). The meaning 

his is illustrated in the prayer of David after he had numbered 
tel, and his conscience smote him. “I have sinned greatly 

in that I have done; and now, I beseech thee, O Lord, take away 
the iniquity of thy servant” (II. Sam. 24:10); likewise in the 
passage in which David acknowledged his sin in causing the 
death of Uriah. David said to Nathan, who had convicted him, 
“I have sinned against the Lord. And Nathan said unto David, 
The Lord hath put away thy sin; thou shalt not die” (chapter 
12:13). To “take away iniquity,” and to “put away sin” was 
to forgive the iniquity, the sin. The context of both 
as well as other considerations, prove this. In both , 
David confessed, “I have sinned,” and it was such sin tl 
taken or put away. In Psalm 32 David pronounced a blessing 
upon the man “whose transgression is forgiven, whose sin is 
covered. Blessed is the man unto whom the Lord imputeth not 
iniquity” (verses 1, 2). Not content therewith, he used another
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. --------- “I acknowledged my sin unto thee, and mine
iniquity have I not hid. I said, I will confess my transgressions 
unto the Lord; and thou forgavest the iniquity of my sin” 
(verse 5). Take away is used in the same way in Heb. 10:4, 11. 
“For it is not possible that the blood of bulls and of goats should 
take azvay sins.” “And every priest standeth daily ministering and 
offering often times the same sacrifices, which can never take 
away sins.” Verse 18 shows that to “take away sins” is the 
same as to remit sins. “But where remission of these is, there 
is no more offering for sins.” All of which makes clear that 
to “take away” or “put away” sin is the same as to forgive sin.

The Character of Christ’s Sacrifice
We quote entire, as bearing directly upon this 

testimonies from two New Testament writers, as I
“For if the blood of bulls and goats, and the ashes of an . 

heifer sprinkling the unclean, sanctifieth to the purifying of 
the flesh, how much more shall the blood of Christ, who through 
the eternal Spirit offered Himself without spot to God, purge 
your conscience from dead works to serve the living God” (Heb. 
9:13, 14).

“And if ye call on the Father, who without respect of per- 
judgeth according to every man’s work, pass the time of 
sojourning with fear: forasmuch as ye know that ye 
not redeemed with corruptible things as silver and gold 
your vain conversation received by tradition from your
' but with the precious blood of Christ, as of a lamb wit hr 

•^„ash and without spot” ‘ - --
Both testimonies agr— 

ascribing absolute spotles 
for men. One says th: 
God”; the other, th: 
the precious blood of Christ as of a lamb 
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terms refer to moi
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blood of Christ, as of a lai
.  (I. Peter 1:17-19).
’ree, without the slightest reservation, in 
icssness to Christ in His redemptive work 

 iat He “offered Himself without spot to 
tat the brethren had been “redeemed by 

t  j of Christ as of a lamb without blemish and 
without spot.” Literally, a “blemish” is a disfiguring defect, 
a physical mark of injury or deformity. Figuratively, a blemish 
comes from one’s own ill-doing. Morally, it is a blot or stain 
upon one’s reputation. A spot literally is a stain 
discoloration. Figuratively, it is a stain or blemish on i 
character or purity; a disgrace, reproach. In the caj 
Christ both terms refer to moral purity. Other spot 
is none of which the Scriptures take cognizance.

Jesus did no Sin
From the foregoing it is manifest that the Scriptures re

gard Jesus as THE SINLESS ONE, and it would almost seem 
superfluous to multiply testimony bearing upon this point. How
ever. other terms are used in both Testaments as touching the 
sinlessness of Jesus, to some of which we shall advert briefly.

Jesus Himself had the consciousness of living a sinless life, 
and to His bitter enemies, who lost no opportunity to involve 

breach of the divine law, He said, 
t me of sin?” (John 8:46).

say, what no other before nor since was able to 
'he Father leaveth me not alone; for I do alzvays 
that please Him” (John 8:29). Anyone who always 
pleasure cannot be reasonably convinced, that is,
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The apostle Paul, to whom Jesus had given a special revela
tion of Himself, said of Him, “For He hath made Him to be sin 
for us, who knew no sin, that we might be made the righteous
ness of God in Him” (II. Cor. 5:21). (1) When did Jesus know 
no sin? During His life among men. (2) What sin did He not 
know? The sin of transgression against God’s holy command
ments. (3) In what sense did He know no sin? In the sense 
of personal transgression. (4) When was He made sin? After 
He had not known sin experimentally. (5) For whom was He 
made sin? “For us,” or on our behalf. (6) In what sense was 
He made sin? In the sense of a sin offering. The Greek word 
hamartia as here used is many times rendered “sin offering” 
in the LXX. translation of the Old Testament. The Diaglott 
renders the passage thus: “For Him who knew no sin, He made 
a sin offering on our behalf, that we might become God’s right
eousness in Him.” The reader will turn to Leviticus, chapter 4, 
and read verses 4. 8. 20, 21, 24, 25, 33, 34 in the LXX., and in 
every place he will find the word hamartia for “sin ”
in the Greek. The word used in the Hebrew is 
is rendered “sin” 169 times, and “sin offering” 
With what object was He made sin for us? ‘ ***« 
made the righteousness of God in Him.”

In Ilim is no Sin (I. John 3:5)
“Whosoever committeth sin transgresseth also the lai 

sin is the transgression of the law. And we know that 1 
manifested to take away our sins; and in Him is no sin.

The sin which is not in Jesus is that which He was mani
fested to take away, that is, transgression of the law, as shown 
in the context preceding and following. In verse 3, “He is 
pure.” In verse 5. “In Him is no sin.” In verse 7, “He is right
eous.” Thus He is pure, righteous and sinless. And what He 
is “to-day,” in His exalted position at the right hand of God, 
He was “yesterday.” during His life among men, and this He 
will be “forever” (Heb. 13:8). Though having undergone the 
physical change from mortality to immortality, He has had no 
change in respect to sinlessness. In this respect He was, is and 
will be for ever “the same.” It is character that counts with 
God; and it is character that either endures or perishes with 
its possessor.

Jesus was Tempted, yet without Sin
It is related with considerable detail that Jesus was tempted 

(a fact which was due to His having the same 
same kind of desires which make temptation 
others); and one of the passages even goes 
that He was “in all points tempted like as we art 
this in mind, it makes an exception of Him in 

"lying that, although thus tempted, He was 
. 4:15). Such sinlessness was not due to 

Xty to temptation, and c '
the resolute and fixed determinatidr 

not to commit sin, and with it the full 
the Father had placed within rea< * 
The most searching scrutiny will 

no flaw can be found in His character.
. , yet without sin.”
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Greek word here rendered “unholy” is koinos, and is 
“common” (Acts 10:14; 11:8); “defiled” (Mark 7:2),

iclean” (Rom. 14:14). The blood being the life of all 
,ev. 17:11, 14), and the flesh being nourished by the 
t follows that the flesh of Jesus was also free from the 

described by the word koinos.

Jesus was Just
As regards the appellation “just,” the wife of Pilate pro

nounced Jesus “t/iat just Man." This fact had been revealed to 
her in a dream (Matt. 27:19). Likewise Pilate, after seeing 
the accused, and hearing the things with which He was charged, 
“washed his hands before the multitude, saying, I am innocent 
of the blood of this just Person” (verse 24). Thus did Jesus 

•e up to the highest concept of justice existing in the 
the Roman procurator of Judea and hi;
The apostle Peter, occupying a still 1.. 

and without reserve before a large 
alem, “But ye denied the Holy One < 
murderer to be granted unto you” (* 
Jesus “the Holy One and Just” since His 
such while He was “de 

Likewise Stephen, 
Spirit” (Acts 6:3), tes 
a company of Jews 
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His blood, which was shed for our redemption, is not to 
be counted “an unholv thing” (Heb. 10:29), * but rather as 
“precious” (I. Peter 1:19), the “innocent blood” of a “Just Man”; 
and dire judgment awaits those who regard it as in any sense 
“unholy,” unclean, or vile. “Precious” is the estimate which God 
places upon it; so inspired writers regard it, and so it be
hooves us to regard it. as those who have been “redeemed.” 
“washed” and “cleansed” by it. All this is true because of 
the spotless life which Jesus lived, and the flawless character 
He exhibited in the sight of God and men.

God’s Estimate of Jesus
Peter said without reserve before thou.* 

of Nazareth” was “a Man approved 
 and signs which God did 
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zen “delighted” with Him (Isa. 42:1;
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When wicked men had crucified and slain Jesus, God inter
vened with His mighty power by raising Him from the dead, 
and setting Him at His own right hand in the heavenlies (Eph. 
1:19, 20), thus making Him a Prince and a Savior to all who 
would approach God through Him. “And the pleasure of the 
Lord shall prosper in His hand” (Isa. 53:10), both now, and to the 
remotest age.

The necessity 
great clearness in

From a 
disciples, “How that He must 
things of the elders and ’ ’ ** 
and be raised again the Luu «.

“The Son of Man ’ ’
*n, and be crucified, ai
>te the imperative “mi

“Ought not Christ ~
enter into His glory?” (verse 26).

“Thus it is written, and thus it behooved Christ to suffer, and 
to rise again from the dead the third day” (verse 46).

The apostle Paul at Thessalonica on three Sabbaths “rea
soned with them out of the Scriptures, opening and alleging 
that Christ must needs have suffered, and risen from the dead” 
(Acts 17:1-3).

Stephen in his address 
;hat they were the “bel 

.e” (Acts 7:52), it is no 
necessity, and that it 

God.

It was Divinely Decreed
A thing which “ought” to be done, which it “behooved” to 

be done, which “must needs” be done, is a necessity which in
volves a pressing obligation. This obligation is to be found in 
the requirements of the situation, in accordance with the divine 
wisdom. We therefore proceed to the testimony which speaks 
of the determinate counsel and foreknowledge of God which 
made the death of Christ a fact.

That Christ Himself, even before His death, had full knowl- 
elge of this counsel is evident from the foregoing; but it 
appears still more clearly from other sayings of His.

“But behold, the hand of hi m that betrayeth me is with me 
the table. Ajid the Son of Man goeth as it was determined; 

: woe unto that man by whom He is betrayed” (Luke 22:22).
The same truth stands out in the teaching of the apostles, 

showing that they, too, were thoroughly informed of what had 
existed in the mind and purpose of God.

The apostle Peter said to the Jews on the day of Pentecost, 
“Him, being delivered by the determinate counsel and fore- 
knowledge of God, ye have taken, and by wicked hands have cruci-

The Death of Christ Divinely Decreed
as stated by Stephen in his address 
to his death, that ”

  of the “Just One’
j death of Jesus was
le counsel and purpose of

Its Necessity
for the death of Jesus is set forth with 
the following testimonies:

certain time Jesus Himself began to show to His 
go to Jerusalem, and suffer many 

1 chief priests and scribes, and be killed, 
third day” (Matt. 16:21).

must be delivered into the hands of sinful 
and the third day rise again” (Luke 24;7).
lust.”

to have suffered these things, and to
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prophesied of 
what or what

— 4-1,^™ /I ; ,1 cir

Lord Jesus 
i was most 

apostles; 
of these

believers at Jerusalem said after the release 
prison, “For of a truth against Thy 
Thou hast anointed, both Herod and 

itiles and the people of Israel were 
what Thy hand and counsel deter-

 the I 
which 
by the a] 

teaching g 
les.

srusalem said aftei 
i, “For of a ti 

anointed, 
the peop

fled and slain” (Acts 2:23).
Again, the believers *** 

of Peter and John from 
Holy Child Jesus, whom 
Pontius Pilate with the Gent 
gathered together, for to do u .w ...    
mined before to be done” (Acts 4:28).

rT”~ ‘ -^istle Paul set forth this truth in these words, “Who 
>as delivered for our offenses, and was raised again for 
cation” (Rom. 4:25).

-------- : “He that spared not His own Son, but delivered 
Him up for us all, how shall He not with Him also freely give us 
all things?” (Rom. 8:32). 

see that the 
to His 

>y the L 
red larp

After His i 
“Ought not Chi 
into His glory? 
“And beginning 
unto them in al 
(verse 27).

Again, “These arc 
I was yet with you, 
written in the law 
psalms, concerning 
their understanding 
And He said unto 
Christ to suffer, a 

We listen to 
at Thessalonica.

re the words which I spake unto you while 
that all things must be fulfilled which were 
of Moses, and in the prophets, and in the 
me.” And it is stated, “Then opened He 

ig, that they might understand the Scriptures.
them, Thus it is written, and thus it behooved 

and to enter into His glory,” etc. (verses 44-46). 
j the apostle Paul as he discourses to the Jews 
 It is stated that, “as his manner was, he went 

in unto them, and three Sabbath days reasoned with them out of 
the Scriptures, opening and alleging that Christ must needs 
have suffered, and risen again from the dead; and that this 
Jesus whom I preach unto you is Christ” (Acts 17:1-3).

Likewise wnen he went to Corinth the apostle delivered 
that which he also had received, viz., “How that Christ died 
for our sins according to the Scriptures; that He was buried, 
and that He rose again the third day according to the Scriptures” 
(I. Cor. 15:1-3).

The same truth stands out in the teaching of the apostle 
Peter. Thus we read, “Of which salvation the prophets have 
inquired and searched diligently, who prophesied of the grace 
that should come unto you, searching what or what manner of 
time the Spirit of Christ which was in them did signify, when 
it testified before hand the sufferings of Christ, and the glory 
that should follow” (I. Peter 1:10, 11) 

Thus Moses, the prophets, the psalms, in fact, “all the 
Scriptures” of the Old Testament, are pervaded with the idea 
that Christ “must” suffer and die for the sins of men; and 
since “the prophecy came not in old time by the will of man, 
but holy men of God spake as they were moved by the Holy 
Spirit” (II. Peter 1:20, 21), the predictions of the Old Testament

The apostle 
(Jesus) zva 
our justifies

Once more 
up for us 
hings?”
Thus we see that the delivery by God of th< 

Christ with a view to His death was a truth wl' 
clearly understood by the Lord Himself, and also b; 
and this truth entered largely into the public t~“* 
emissaries of the Lord both to Jews and Gentile

According to the Scriptures
resurrection Jesus said to some of His disciples, 

<arist to have suffered these things and to enter
’?” (Luke 24:26). To which the historian adds,’ 

ig at Moses and all the prophets, He expounded 
all the Scriptures the things concerning Himself”
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(Rom. 
e know 
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•nd of the 
je of Him-

lessen the sin of 
Yom its guilt. Jesus 
sr at all against me, 
»refore he that hath 

sin” (John 19:11) 
“guide to them that

“movec 
predet< 
apostle 
Ailment of 
which God 
that Chris 
That 
clearl; 
also in a< 
God hath 
the prophets, 

This did 
Judas in I ' 
said to Pilate, 
except it 
delivered 
“Judas by 
took Jesus.’ 
other, moi 
no more 
the natural 
and to hold.’ 
thief, he did not 
money that was 
act so base, a de

- —.-------—1 lamb, the “Lamb of God,
the sin of the world” (John 1:29, 36), whose 
of a lamb without blemish and without spot,” 
tLv. *_J^,.*wtion of men (I. Peter 1:19). In 

’ “verily was foreordained before
foundation of the world,” but was “manifest in these last 

bs” for the believers (II. Peter 1:20, 21). In promise and --------------------— —j •_ x----- , He was <<siain from tjie 
When he was mani" 

ing the offering 
ind then by f__c 

;eo.usness those who comply 
blood of animals was not 

a view to granting everlastin; 
ias since made a covenant, dec*, 
rhich “takes away their sins” i 

•mbered no more. “And we 
alee away our sins; and in 

‘But now once in the en 
to put away sin by the sacrifice

dealing with the death of Christ for the sins of men were from 
God and expressive of His counsel and purpose. It was God who 
“moved” these “holy men” to speak in accordance with His 

:ermined purpose; and it is for this reason that the 
Peter designated the sufferings of Christ as the ful- 

what God had previously spoken. “But those things 
before had showed by the mouth of all His prophets, 

Christ should suffer, He' hath so fulfilled” (Acts 3:18). 
“He” who so fulfilled the Scriptures is God, appears more 

ly from the rendering of the Emphatic Diaglott, which is 
in accord with the construction of the Greek text. “But 

thus fulfilled what He foretold by the mouth of all 
, that His Anointed should suffer.” 
I not in any manner or degree 

betraying Jesus, nor release him fi 
Hate, “Thou couldest have no powei 

?pt it were given thee from above; thei 
.v-av-J me unto thee hath the greater sin 

transgression fell,” when he was “gu    
.” He lost his “bishopric,” or overseership, and an- 

ire worthy, took his place (Acts 1:16, 17, 20. 25). Judas 
than Adam was under necessity to sin, but following 

* bent of his mind, to acquire and possess, “to have 
.” for a small sum betrayed his Master. Being a 

■’ not exercise that restraint over his craving for 
is necessary to deter him from committing an 
leed so wicked.

Christ the Lamb of God
In the prophetic Scriptures Christ is represented as “a 

lamb brought to the slaughter, and as a sheep before her shearers 
is dumb” (isa. 53:7); that He was wounded, oppressed, afflicted, 
bruised, stricken, put to grief; that He poured out His soul 
unto death, and that His soul was made an offering for the guilt 
of gthe transgressions and iniquities of His people (verses 5, 

Truly, He was the antitypical 
which take th away t'_ _/
precious blood, “as cf .. .It’ 
was able to effect the redemotic 
the mind and counsel of God He 
the foundation of the world,” bi 
times’ .
in prophecy, in shadow and in type, 
foundation of the world” (Rev. 13:8). 
in person, He took away sin, first in makii 
sacrifice “for the sins of the people,” an< 
sins, and cleansing from unrighteousness th< 
the necessary conditions. The 
to “take away sins” with a 
(Heb. 10:4. 11); but God ha? 
by the blood of His Son, wL 
11:27), so that these are remer 
that He was manifested to tai 
is no sin” (I. John 3:5). “Bu 
world hath He appeared 
self” (Heb. 9:26).
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all the prophets wit- 
believeth in Him shall

of Jesus for 
factors which 
Father gave 
On the fori

we His only be- 
aould not perish,

or on account of, our sins (I. Cor.

world that He gav 
believeth in Him sh< 

 (John 3:16).
. . . not His ozon Son,

how shall, He hot with Him

As we 
relations, 
tures, viz

>assages.
For God so loved the 
. Son, that whosoever 
ive everlasting life” 

‘He that spared

us, and hath given Himself for zcs 
God for a sweet smelling savor”

ivered Him up 
•eely give us all

ins, that He might deliver us 
•ding to the will of God our

What was Accomplished by the Death of Christ?
 consider the subject in its different bearings 
three things stand out in the teaching of the S< 

tures, viz.,
1. That Christ died for, 

15:1-3).
2. That His blood of the new covenant was shed, for many 

foi* the remission of sins (Matt. 26:28).
3. That whosoevei* complies with certain divinely imposed 

conditions shall receive remission of sins. These conditions are, 
broadly speaking, faith and obedience. We mention here faith, 
repentance, and. baptism.

(a) Faith in Jesus. “To Him give i 
ness that through His name, whosoever believt 
receive remission of sins” (Acts 10:43).

a testimony in due

The Father gans the Son, and the Son gave Himself
In the giving, sending and delivery of Jesus for the sins 

of the world there are two important factors which must be 
borne in mind, namely, first, that the Father gave the Son; 
and second, that the Son gave Himself. On the former we cite 
two pa---------

“F< 
gotten 
but hai

“H ___  _r____ _______  ___
for zcs all, zLz2’ . ill-
things?” (Rom. 8:32).

Then there are those passages i 
fact that the Son gave Himself.

“Who gave Himself for our sin: 
from the present evil world accorG. 
Father” (Gal. 1:4).

“The Son of God, who loved me, and gave Himself for me" 
(Gal. 2:20).

“As Christ also hath loved 
an offering and a sacrifice to 
(Eph. 5:2).

“Husbands, love your wives, as Christ also loved the church, 
and gave Himself for'it” (verse 25).

“Who gave Hiznself a ransom for all, 
time” (I. Tim. 2:6. margin). '

“Who gave Hiznself foz' zcs that He might redeem us from 
all iniquity, and purify unto Himself a peculiar people zealous 
of good works” (Titus 2:14).

The impelling motive in Christ giving Himself for others 
was the great love which He bore toward them. The gift was 
“according to the will of God and our Father.” There existed 
the most perfect accord between God, who gave the Son, and 
the Son, who gave Himself. In this respect the Father and 
the Son were “one,” that is, of one mind (John 17:11, 22). There
fore it is true that the Father gave the Son, and it is equally 
true that the Son gave Himself. The Father sent and gave the 
Son as the Savior of the world, and the Son gave Himself as 
an offering and a sacrifice to the Father in order to become such 
Savior.
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“Rept 
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(c)

xvxOsai 
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mt, which was 
blood of Jesus 
j discussion of 
• consideration

especially 
blood of 
of Jesus 
8:6; 9:15; 
nant, the I 
in fact, thi   w . 
the sins of the people. The covenant of 
is the “new covenant” which God, 
make with the house of Israel 
31:31-34). This is very clearly 
are told of the “more exceP*1^* 
4‘by how much also He is 1 
which was established upon

. “Repent and be baptized ever; 
mkJsus Christ for the remission c. 
;ift of the Holy Spirit” (Acts 2.??' 

your sins may be blotted out’

? Arise and be baptized, 
the name of the Lord”

>pentance and baptism.
>u in the name of Jesus

. ye shall receive the gift o 
lent and be converted that 
19).

x_, “And now, why tarriest thou? 
and ivash away thy sins, calling on 1 
(Acts 22:16).

What was made possible by the shedding of the blood of 
Jesus, and the ratification of the new covenant securing re
mission of sins, viz-, not having their sins imputed to them, this 
becomes a reality to those who fulfill the divinely imposed con
ditions. The underlying condition of all conditions on the part 
of man for the remission of sins is faith. Faith is counted to 
the believing one for righteousness. This is stated more often in 
Scripture, and in more ways, than almost anything else.

The New Covenant
EFERENCE has been made to the new covenan 

t consecrated, “dedicated,” or ratified by the b’ 
and of which He is the mediator; but the 

is subject would be incomplete without a fuller 
the new covenant.

Covenants ratified by Death
According to Heb. 9:16, 17, based upon the Mosaic “shadow” or 

type, a covenant, in order to have validity or force, must be 
ratified by the blood of a covenant sacrifice. “For where a 
covenant exists, the death of that which has ratified it must 
be produced, because a covenant is firm over dead victims, since 
it is never valid while that which ratifies it is alive” (Diaglott 
rendering). The old covenant was not ratified without blood. 
“Whereupon neither the first was dedicated without blood” 
(verse 18, A. V.). While the first was instituted with the 
blood of animals, the second, being “better,” was ratified by 
a “better sacrifice” (Heb. 9:23), even the “precious blood of 
Christ, as of a lamb without blemish and without spot” (I. 
Peter 1:19); and Jesus, has been made mediator of the new 
covenant, which is many times attested in the New Testament, 

the Epistle to the Hebrews. Here we read of “the 
the new covenant” (Matt. 26:28; I. Cor. 11:25), and 
as the “mediator of the new covenant” (Heb. 7:22; 

»; 12:24). Besides ratifying the “new” or “better” cove- 
s blood of Jesus was shed “for the remission of sins”; 

us was the object in view when He gave Himself for 
le. The covenant of which He is the mediator 
it” which God, ages before, had promised to 

and the house of Judah (Jer.
, w shown in Heb. 8:6-8, where we 

‘more excellent ministry” or service of Jesus, 
i also He is the mediator pf a better covenant, 
;ablished upon better promises.” Then, after re-
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26:28).

lission of these is, there is no more 
Is there remission? Who will 

to be under the new covenant, it is

by the blood of 
ras shed for many

Since then the blood of Jesus was the means by which the 
new covenant was “consecrated,” “dedicated,” and given “force,” 
“strength,” or effect, we see in this fact the reason for the 
use of the terms “cleanse,” “purge,” “take away,” and “wash,” 
when speaking of sin. The physical blood of Jesus, which 
coursed through His veins while living among men, is not 
literally applied to the persons with cleansing effect, but by a 
figure it cleanses, washes and purifies because it is the means 
by which the new covenant with remission of sins was brought 
into force. In this way it is as true under the new as it was 
under the old, that “without shedding of blood is no remission” 
(Heb. 9:22). The blood of goats and calves was a shadow or 
type of the blood of Christ. The absence of physical spot 
or blemish from those animals foreshadowed the spotless life 

character of Jesus. The covenant under which 
formed was in comparison with the new 
things to come, but not the reality, the

ferring to the faultiness of the “first,” the writer cited the 
Jeremiah passage entire, to show that here is the better cove
nant, of which Jesus is the m< ” ' 

Again we read, “For 
ever them that 
the explanatory 
a witness unt< 
the covenant 1 
Lord, I will 
will I write 
no more” (vei 
to secure to 1 
sins. This v 
fore ask, Is 
Under what 
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1. His blood ... 
for the remission of :

2. “Now where 
offering for sin” (H< 
deny? And since tUi' 
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second part.

3. This is further evident from the statements contained 
in Heb. 10:19-25. Here we have:

(a) “Boldness to enter into the holiest I „ 
Jesus,” the blood of the new covenant which was 
for the remission of sins.

(b) “An high priest over the house of God.” The “boldness” 
is due to the fact that “we” have remission of sins through 
the blood of Jesus, who is the high priest over the house of 
God, and the mediator of the new covenant. Who would ques
tion that in comparison with the “first covenant” this is both 
“new” and “better,” and the “ministry” which Jesus obtained 
“more excellent” than that of the priests of the old covenant?
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As between the priesthood and the covenant, the latter is 

the greater of the two. The priesthood pertains to the covenant, 
and exists and operates by virtue of it. The first covenant was 
taken away in order that the second might be established (Heb. 
10:9). This was done when Jesus was nailed to the cross (Eph. 
2:15, 16; Col. 2:14). The old with its Levitical priesthood and 
its shadow offerings having been thus taken away, the new with 
its Melchizedec priest and its more excellent service was es
tablished. The beginning of its operation as to time and place 
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The Relation of Jesus to this Covenant
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of judging of the relation exist- 

’ier, we take our position upon 
the most perfect accord and 

-ere no sins upon the one hand, 
child of disobedience upon the 

>n was sought by the one. for 
was granted by the other, and 

A.. ..ever having been disturbed, 
t attempt at adjustment. Jesus 
between Himself and the Father, 
lirect, and without intermediary;

aking sacrifices for sins of omission or 
As far as we know, the only ceremony 

>art was that of the pass- 
a memorial character. When He sub- 

of John which, as far as the people were 
iptism of repentance for the remission of 

ceremony was the fulfilling of God’s 
in being made manifest to Israel 
(John 1:29-34).
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The new covenant, ratified by the blood of Jesus, and admin
istered by Him, not only provides for the remission of sins 
that are past, but also for the inscription of God’s law as the 
rule of action in the heart, thus insuring its constant presence 
at the source from which spring the issues of life (Prov. 4:23), 
and out of whose abundance the mouth speaks (Matt. 12:34). 
“Ye are manifestly declared to be the epistle of Christ ministered 
by us, written not with ink, but with the Spirit of the living 
God; not in tables of stone, but in the fleshly tables of the 
heart.” Such is the ministry of the new covenant “not of the 
letter, but of the Spirit” (II. Cor. 3:3, 6). What God ages 
ago promised to do He is now doing through His Son as mediator 
of the new covenant for those who come to the blood of 
sprinkling.

peace through the blood of His cross” (Col. 
was not that He might thereby become reconciled 

God to Him, but He was the mediator, the peacemaker, 
>s of reconciling others to God. He was not the enemy 

God or man, but it was men who were enemies of God 
works. Had He not yielded to the Father’s will to 
ath in order to bring into force the new covenant, 

case there would have been alienation and estrange- 
stween Him and the Father, and He would thereby have 
wholly unsuited for the< position of administrator of 

lant, and dispenser of the blessings of God to men. 
think with a shudder of such a contingency. In- 
ing peace for others, He would have made enmity 

the salvation of the race would have gone by 
as far as He was concerned, and it would have been 

ssaiy in this case to “look for another” (Matt. 11:3). But 
•eioice with unspeakable joy to know not only that God 
Him, and delivered Him up for us all, but that He Him- 
was willing to be thus delivered, and out of love gave 

Himself for us “an offering and a sacrifice to God for a sweet 
smelling savor” (Eph. 5:2).

the new covenant with remission of sins for such as obediently 
believe in Him, and ultimate salvation for those who obey Him 
to the end. Though tempted as others are, He had no sins; He 
sought no remission for misdeeds (the only thing which re
quires forgiveness); He was neither alienated from God by 
wicked works (Col. 1:21), nor thereupon reconciled to Him. 
His death did not appease a God who was angry with Him, 
and thus ward off His wrath. But He yielded to His Father’s 
will, even to the death of the cross, His blood being the means 
by which the new covenant with remission of sins became effec
tive, and He is the priest through whose mediation the bless
ings of this covenant are bestowed. This at once defines His 
relation to things in the redemptive scheme, and relieves Him 
of the anomalous position into which theology would place Him 
by its doctrine of “vicarious atonement.”

When He “made 
1:20), this was not 
to God, or 
the means 
either of  
by wicked v 
undergo deal 
in this 
ment be1 
become 
the new coven: 
We can only 1 
stead of makii 
for Himself; 
default as far as He 
necessary in this case to 
we rejoice with unspeakable joy to know 
gave Him, and delivered Him up for i 
self was willing to be thus delivers 

us “an offering and a 
□r” (Eph. 5:2).
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The Forgiveness of Sins
’ N dealing with this phase of our subject it will be i 

not only to consider what is meant by forgiveness am
• terms, but also to determine exactly what it is that 
>rgiven. We mention the latter first. Seven terms are used 
i the Scriptures in speaking of sin. These are “errors,” “in- 

” “offenses,” “sin,” or “sins,” “transgressions,” “tres- 
“ 1 “unrighteousness.”
‘Errors” (Greek, aynoematoon, sins of ignorance under the 
law.—Heb. 9:7). Offerings were made for such, and 

“forgiven” (Lev. 4:20, 26, 31, 35), 
iquities.” Iniquitiy is deviation 

to the standard of rectitude. In th< 
juities are “blotted out” (Psalm 51:9), ‘ 
., 5; 78: 38; Rom. 4:7), “pardoned” (P«’
3. “Offenses.” An offense is any tran;o  

or divine. Justification may be obtained from such, 
“many offenses” (Rom. 4:25, 5:16). To justify is to 
or make right, as if the offense had not been committed.

4. “Sin” or “Sins.” Transgression or acts of commission or
omission. Such are “blotted out” (Acts 3:19); “cleansed” (Psalm 
51:2; I. John 1:7); “covered” (Psalm 32:1; Rom. 4:7); “for
given” (Acts 26:18; Eph. 1:7); “not imputed” (Rom. 4:7); 
“purged” (Psalm 79:9; Heb. 1:3; II. Peter 1:9); “remembered 
no more” (Jer. 31:34; Ezek. 33:16; Heb. 8:12; 10:17); “re
mitted” (Luke 24:47; Acts 2:38; Rom. 3:25); “taken away” 
(Rom. 11:27); “washed away” (Acts 22:16; I. Cor. 6:11; 
Rev. 1:5).

5. “Transgressions.” These are  
Isa. 44:22), and “forgiven” (Psalm 32:1).

6. “Trespasses.” Such are “forgiven” 
2:14), “not imputed” (II. Cor. 5:19).

7. “Unrighteousness.” “He is faithful and just, to forgive 
us our sins, and to cleanse us from all unrighteousness” (I. John 
1:9).

Forgiveness is lexically defined as release from punishment, 
or from obligation to make amends. The word “forgiveness,” 
as also “remission,” is from the Greek aphesis^ which means 
“a sending away,” or “letting go.” The meaning of “remit” 
is to “send back.” Aphiemi is translated “send away” in Mark 
4:36. This comports with the idea of the terms “blot out,” 
“cleanse,” “not impute,” “purge,” “remember no more,” “take 
away,” and “wash.” Sins thus forgiven are “away” from those 
who have been forgiven. “As far as the east is from the west, 
so far hath He removed our transgressions from us” (Psalm 
103:12).

When God forgives sins He takes them away, and rei 
them no more, that is, makes no more mention of them, 
are forever a thing of the past.

Original Sin
Sins of commission or omission are 

require forgiveness, or are forgiven.

from right; not 
ie divine economy 

,, “forgiven” (Psalm 
(Psalm 35:11).

isgression of law, human 
1 from such, even from 

to declare
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sin of Catholic and Protestant theology is not taken into account 
in God’s dealings with sin. By this is meant an inborn, hereditary 
taint deriving its guilt and stain from Adam, the first sinner, 
and that it is the cause of actual transgression. Theology 
teaches that satisfaction was made for original sin, that it 
is subject to forgiveness, and that its effects remain after it 
is forgiven (Catholic Catechism of Doctrine, question 49).

If this doctrine were true, it could not in reason be said 
that God would remember sin no more. Though He had for
given it ever so much, it would still be a fact, and He would 
remember it quite as well as any other fact-of human history. 
It would be constantly before Him. But if we understand that 
in the mercy of God sins are blotted out, forgiven, purged, put 
away, taken away, washed away, then they are removed, and 
the promise to remember them no more is most appropriate 
as well as comforting. This applies equally to the word “im
pute.” Its meaning is to set to the account of a person. When 
God does not impute trespasses to those who are guilty of such, 
He does not set them to their account. The debt is discharge 
the account is closed. This is God’s method of dealing with sii

The Conditions of Forgiveness
[HAT God does not unconditionally forgive men their sins, 

even though Christ died for our sins, is clear from what has 
already been considered. True it is, “our God will abundant- 

pardon” (Isa. 55:7), but this is only upon certain well defined 
mditions, which we shall now consider more fully.

1. At the forefront of these stands faith; that is, faith in 
Jesus. At the introduction of the gospel at the house of the 
Roman centurian Cornelius the apostle Peter said, “To Him 
(Jesus of Nazareth) give all the. prophets witness, that through 
His name whosoever believeth in Him shall receive remission 
of sins” (Acts 10:43). An announcement such as this could 
scarcely interest a Gentile unless he had committed sins, and 

necessary and possible for him to obtain remission of 
Not only did the apostle preach remission of sins to 

>ever believeth” in Jesus, but the words which he spoke 
ich as tended to the salvation of those, of whatsoever nation 

or people, who should hear and believe. At an important meeting 
of the brethren at Jerusalem the apostle related what Cornelius 
had said to him, “Who (Peter) shall tell thee tvords whereby 
thou and thy house shall be saved” (Acts 11:14). Among these 
“words” were none that were idle or superfluous; none with
out meaning and force; all had their proper place. Therefore 
the word to Cornelius and his house that remission of sins was 
for believers in “every nation” (chapter 10:35), was most fitting. 
Though two servants and a devout soldier pronounced Cornelius 
“a. just man” (verse 22), he was nevertheless an unsaved man, 
and had need that remission of sins be preached to him in 
Jesus’ name, as well as to his house. And these sins were not 
sins merely which Cornelius and those of his house might possibly 
commit at some time in the future, but sins which they, although 
Gentiles, had already committed. They were “sins” that were 
“past” (Rom. 3:25).
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First Visit to the Gentiles
Noi' is this all. This was the first official visit of an apostle 

to the Gentiles; and Peter afterward related to the brethren 
at Jerusalem, “How that God a good while ago made choice 
among us that the Gentiles by my mouth should hear the word 
of the gospel, and believe” (Acts 15:7). James said, in com
menting upon this speech, “Simeon hath declared how God at 
the first did visit the Gentiles to take out of them a people 
for His name” /verse 14). These testimonies show that re
mission of sins in Jesus’ name is an integral part of the gospel; 
and it is by this means, and in the manner as was done at the 
house of Cornelius, that God visited the Gentiles for such pur
pose. This is “how” it was done.

This being “at the first,” the introduction of the gospel 
to the Gentiles, it is clear that this was the method intended 
as the rule during the entire gospel dispensation 
keeping with the words of Jesus, “Thus ... it u 
that repentance and remission of sins should be 
His name among all nations, beginning at Jerusalt 
24:47). Thus it “behooved” to be done; and the “< 
of Cornelius and his house (Acts 15:3) was the first < 
this kind among the Gentiles. In this way was the foui 
laid, the course to be followed among the Gentiles 
the doctrine to be taught set forth, and the results to be 
held to view. We may therefore expect to find the same 
ciples embodied in the further dealings with the Gentiles.

To “believe in Him” is the outstanding condition toward 
receiving remission of sins. It is said that Abraham’s “faith was 
counted to him for righteousness" (Gen. 15:6; Rom. 4:3, 5, 
9, 22-24; Gal. 3:6). The terms “count,” “impute,” and “reckon,” 
are here used interchangeably. An important lesson is drawn 
from the fact that faith was reckoned to Abraham for right
eousness before he zvas circumcised. “How then was it reckoned? 
When he was in circumcision, or in uncircumcision? Not in 
circumcision, but in uncircumcision” (Rom. 4:10). Being “in 
uncircumcision,” he was therefore in the fullest sense of the word 
a Gentile. That he was reared in idolatrous surroundings we 
know from the statement that his immediate ancestors “served 
other gods” (Josh. 24:2). That Abraham, the same as all 
others who require to be justified, was “ungodly,” the apostle 
Paul very clearly taught. “But to him that worketh not, but 
believeth on Him that justifieth the ungodly, his faith is counted 
for righteousness” (Rom. 4:1-5). When Abraham was circum
cised, this was not that he might thereby be justified, but he 
“received the sign of circumcision, a seal of the righteousness 
of the faith which he had being yet circumcised; that he 
might be the father of all them that believe, though they be 
not circumcised, that righteousness might be imputed to them 
also” (verse 11).

The writer had just quoted some pertinent words from David 
showing “the blessedness of the man to whom God imputeth 
righteousness without works” (verse 6). Wherein does this 
blessedness consist? “Blessed are they whose iniquities are 
forgiven, and whose sins are covered. Blessed is the man to

G. E. Marsh Memorial Library, Church of God  
General Conference:  McDonough, GA;  https://coggc.org/



56

OUS, * 
, but 
need 

“Th< 
for * 
and :

“the people 
eyes, and to 

sr of Satan 
an 

i Christ 
‘showed 

?hout 
lould--

whom the Lord will not impute sin” (verses 7, 8). “This blessed
ness” then, of having one’s iniquities forgiven, his sins covered, 
and righteousness imputed in place of sin, “cometh not upon 
the circumcision only, but upon the uncircumcision also” (verse 
9). This is a case of the most clear and definite teaching, 
not only that Gentiles are justified, counted righteous, and 
have their sins forgiven, upon the exercise of faith, but as 
antecedent to this, that they are “ungodly,” and in need of 
such forgiveness and justification the same as are Jews. “There 
is no difference” here between Jews and Gentiles, for “all 
have sinned and come short of the glory of God. and are 
justified freely through the redemption that is in Christ Jesus, 
whom God hath set forth to be a propitiation through faith in 
His blood; to declare His righteousness* for the remission of 
sins that are past, through the forbearance of God; to declare 
at this time His righteousness, that He might be just, and the 
justifier of him that believeth in Jesus” (Rom. 3:22-26).

Baptism
2. As a second condition for the remission of sins to 

Jews and Gentiles we mention baptism. So far as the mechan
ical act is concerned, baptism consists of the immersion of 
persons in water. It rests upon the authority of the Lord 
Jesus Christ, who commanded His followers, “Go, teach all 
nations, baptizing them in (Greek, eis, into) the name of the 
Father, and of the Son, and of the Holy Spirit” (Matt. 28:18, 19). 
Proper subjects for this ceremony are persons who hear, be
lieve and accept the gospel (Mark 16:16; Acts 2:41; 16:14,15,33,34: 
18:8; 19:5). Its design is indicated in the language addressed 
by the apostle Peter to inquiring Jews on the day of Pentecost, 
“Repent, and be baptized every one of you in the name of 
Jesus Christ for the remission of sins, and ye shall receive the 
gift of the Holy Spirit” (Acts 2:38). This was at once the 
“beginning at Jerusalem” of “repentance and remission of sins,” 
which were to be preached “among all nations,” and the founda
tion of the teaching and practice which were to obtain through
out “all the world,” and “among all nations.” This is in accord 
with the divine testimony which shows that those in all nations 
irrespective of nationality have committed sins, and are there
fore sinners, and in need of remission.

The object of the apostolic preaching among 
(the Jews) and the Gentiles” was “to open their 
turn them from darkness to light, and from the power _ _ 
to God, that they might receive forgiveness of sins, and 
inheritance among them which are sanctified by faith” in 
(Acts 26:17, 18). The apostle Paul related that he had “s 
first unto them of Damascus, and at Jerusalem, and througl 
all the coasts of Judea, and then to the Gentiles, that they sh< 
repent, and turn to God, and do works meet for repentance” 
(verse 20). “The people and the Gentiles” appear also at verse 
23, again showing that both were involved in sins, and both 
must be enlightened with reference to the remission of these.

Such as had been baptized in accordance with the Lord’s 
command and the apostolic preaching, whether Jews or Gentiles, 
were assured that their sins had been forgiven. Thus wrote 
Paul to the erstwhile Godless, Christless and hopeless Gentiles

* Or, “method of justification.”—So Bishop Lightfoot.
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at Ephesus (Eph. 2:11, 12), that “God hath for Christ's sake 
forgiven you" (chapter 4:32). They had been baptized with the 
“one baptism” (verse 5), with which believing Jews were bap
tized at the “beginning at Jerusalem.” Colossian uncircumcised, 
who had been “dead in sins and the uncircumcision of their 
flesh,” were told that they had been buried with Him (Christ) 
in baptism, wherein also ye are risen with Him through the faith 
of the operation of God, who raised Him from the dead. And 
you. being dead in your sins and the uncircumcision of your 
flesh, hath He quickened together with Him, having forgiven 
you all trespasses” (Col. 2:12, 13). Thus was the forgiveness 
of the trespasses of these Gentiles connected with their baptism 
into relation with Christ. Buried with Christ in baptism, risen 
with Him, having their trespasses forgiven. This is the happy 

through faith and baptism have become

us from all unrighteous) 
that baptism in the dz 

ism of repentance 
i 3:3), submission _ J 

having committed sins 
and all Judea, and 
baptized of him 4 

:, 3; Mark 1:5).
is also a case upon recoi 
many (at Ephesus) tha1 

shoived their deeds" (Arts: 1Q 
some who had used curious < 
to those arts (verse 19). 
“deeds” was an acknowledgm< . 
and sins” wherein they had walked in time past, 
were by nature, or by following the fleshly desire! 
of wrath, even as others” (Eph. 2:1-3.) But they, 
the uncircumcised at Colosse, had been quickened 1 
Christ in baptism—the “one baptism” (Eph. 4:5) 
same result. Their confession, both verbally 
in their baptism, was an important factor ii 
the “forgiveness of sins” (Eph.. 1:7; 4:32).

God being the one Lawgiver who is able to sav 
destroy (James 4:12), all sin is primarily against God, 
fession must be made, first of all, to Him. Those 5 
baptized of John “confessing their sins” made confess;, 
great baptizer as representing God; and those who --------------
and showed their deeds in Asia Minor perhaps confessed to the 
apostle Paul and those who were with him as servants of the 
Most High. It-would seem appropriate that confession should 
be made in our days to the person administering the rite of

Confession
3. Another condition for the remission of sins is confession. 

It was said anciently, and holds good to-day, “I acknowledged my 
sin unto Thee, and mine iniquity have I not hid. I said, I zvill 
confess my transgressions unto the Lord; and Thou forgavest the 
iniquity of my sin" (Psalm 32:5). “He that covereth his sins 
shall not prosper; but whoso confesseth and forsaketh them shall 
have mercy” (Prov. 28:13). And in the New Testament: “If we 
confess our sins, He is faithful and just to forgive us our sins, 
and cleanse us from all unrighteousness” (I. John 1:9).

Seeing that baptism in the days of John the Baptist was 
“the baptism of repentance for the remission of sins” (Mark 
1:4; Luke 3:3), submission to this rite was of itself a con
fession of having committed sins. “Then went out unto him 
Jerusalem, and all Judea, and all the region round about Jordan, 
and were baptized of him in Jordan, confessing their sins" 
(Matt. 3:5, 6; Mark 1:5). While these confessors were Jews, 
there is also a case upon record where Gentiles made confession. 
“And many (at Ephesus) that believed came and confessed, and 

(Acts 19:8). Probably among these were 
arts, and burned the books pertaining 
Such confessing and showing their 

gment of their sins—the “trespasses 
walked in time past, when they 

fleshly desires, “children 
But they, the same as 
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Jhis day is salvation come to 

was a salvation which righted
Here was the beginning <

• repentance” (Matt. 3:8; Acts 2( 
with every “sinner that repenteth.”

against God, the sinner must admit 
sinned, and in the divinely appointed

Forsaking Sin
>nnected with this is the forsaking of sins. 

and forsaketh them shall have mercy.” 
.2 tl__ Ity to forsake sin is to be seen

i the sorcerer at Samaria. This man also 
ing of Philip, at least nominally; but when 
of plying his former trade of mystifying 
prospect of deriving revenues therefrom, 

jy to the apostles to give him the power to 
Spirit by the laying on of his hands (Acts 8: 
was not right with God; he was “in the gall 

ind the bond of iniquity” (verses 20-23). It is 
had not at heart forsaken his old ways.

Repentance
•nth this we must direct attention to repentance 
he remission of sins. We again call to mind the .
• “And that repentance and remission of sins 
<_ned in His name among all nations, beginning 
(Luke 24:47) 
to repent is aptly illustrated in the 

man who said to one of his sons. “Go, work to-day in my 
The son said, “I will not,” but “afterward he repented, 
(Matt. 21:29). It is clear that repentance means a 
mind. The meaning of the Greek word metanoia, 
“repentance.” is a minding after, or again. This mus 
by every one who desires forgiveness of his sins- There r  
a definite and complete break between the individual and sin, 
and at the same time a firm resolve to walk henceforth in new
ness of life.

Following the apostles in their activities beginnii 
rusalem, we hear the command of the apostle Peter, “R 
be baptized every one of you in the name of Jesus Christ 
remission of sins” (Acts 2:38). And later: “Repent and 
verted, that your sins may be blotted out” (Acts 

*” ’ ing sinned, the call to repentance was not restricted 
, but was- to be preached “among all nations.” And 
The apostle Paul assiduously showed both to Jews

baptism “for the remission of sins.” Not that the administrator 
has power to absolve from guilt, but rather that the candidate 
be duly impressed with the sinfulness of sin, and the greatness 
of the favor of being granted remission of sins through Jesus 
Christ.

Often there is connected with sin a certain persoi 
which makes it necessary not only to confess the 
to those sinned against, but to make restitution as 
is possible. When Zaccheus said to Jesus, “If I 
anything from any man by : 
fold.” the Master said, “This 
(Luke 19:8, 9). This was a 
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CHAPTER XVI.

B to 
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:hir

even 
race” 
ission 

nations 
i could 
s grace, 
“tasted

!i- empl
ks” is

“Then
us

repent,.
' jur*

spresei 
the

IVOTKS, 
:ed and 
»en granted 

(Gal. 2:15) 
remission of

Jesus “came not to call the righteous but sinners to re
pentance” (Luke 5:32; 15:7). That repentance has to do with 
“works” is manifest from the fact that in the preaching of 
the apostles “repentance and remission of sins” are linked to
gether. This truth is further emphasized by a passage in which 
“repentance from dead works” is laid at the very foundation 
of the doctrine of Christ. “Therefore leaving the principles 
of the doctrine of Christ, let us go on unto perfection, not lay
ing again the foundation of repentance from dead works” etc. 
(Heb. 6:1). It is sinners, not just persons, who need and are 
“called to repentance”; and since repentance has bee 
also to the Gentiles, we see that Gentile sinners, too, 
must repent in order that they may receive the 
sins.

m HE apostle Paul mentioned the < 
i “wherein He hath made us acce] 

whom we have redemption tl 
the forgiveness of sins, according to 
(Eph. 1:6, 7). The arrangement that 
of sins should be preached in Jesus’ 
was one which did not originate with 
propose ox' do, but arose purely out of the x 
ox* favor. It was “by the grace of God” 
death for every man” (Heb. 2:9), 
love that Christ died for the ung< 
It is by the grace of God that i 
all upon the conditions rcfc*.ic 
His grace.” There is nothing 
can present to God as deserving of His 
are altogether unprofitable, all having si 
of the glory of God. It is here that the 
mercy of God come to the rescue of the 
of sins is offered to wicked sinner*' 
Just One to the unjust, non-imput: 
dead in trespasses and sins, and 
righteousnesses are in the sight  
this upon the condition of believing in 
will, as set forth in the apostolic proclamat:

Apart from sin God’s love to sinners was impossible
Had it not been fox' iniquity, sin, transgression, ungodliness, 

wickedness; in short, the moral evil represented by these terms, 
there would have been no scope for the exercise of the love

59 
and Gentiles “that they should repent, and turn to God, and 
do works meet fox' repentance” (Acts 26:20). Also to Gentiles 
was granted “repentance unto life” (Acts 11:18); in fact, God 
"now commandeth all men everywhere to repent” (Acts 17:30, 31).

Who shall Repent?

Remission of Sins due to God’s Grace
HE apostle Paul mentioned the grace ox* favor of God, 

“wherein He hath made us accepted in the Beloved, in 
whom we have redemption through His blood, < 
rgiveness of sins, according to the riches of His gr 
1:6, 7). The arrangement that repentance and remis 

’ ' * ’ name among all
anything man 
riches of God’s

 of God” that Christ ‘  
and it is by His unfathomable 

jodly and sinners (Rom. 5:6, 8). 
o   ... remission of sins is offered to
conditions referred to. Here are “the riches of 
There is nothing that the ungodly and sinner’s 

to God as deserving of His recognition, fox* they 
unprofitable, all having sinned, and come short 
God. It is here that the great love, grace, and 

’ ? helpless, and remission 
Ji's, justification through the 
;ation of trespasses to those 
righteousness to those whose 

of God as filthy rags; and all 
Jesus and obeying His 

;ion.
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say 
 one 
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frmitted it to be 
jonsequences, in- 
” a millionfold 
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and sinfulness 

“Adam’s trans
in that while 
is how “His 

>und expression, 
rented the act which 
-il.

lood was 
by bei: 
God, 
one’s 

faith to him 
i “justify the 

ptize 
Hi]

were together un- 
there was not one 

id His pleasure, and 
make just those 

;hat they believe 
His commands, 

'•'editions, count

This truth 
We cite froi

’ Hence when 
it is out of regard for Him;

an offering and 
«een set forth by 
His blood, to de- 

_ins that are past” 
Jew or Gentile, shows 

shed “for many 
ing buried with 

, in consideration 
’s unrighteousness, 
for righteousness. 

 re ungodly” is to 
:ed into Christ as having 
im, and risen with Him. 
□f the apostle Paul both 
"jin. 6:1-4; Col. 2:12). 
given offering for sins,

tears in various forms in the i 
writings of the apostles as

“And be ye kind one to another, forgiving one another, 
as God hath for Christ’s sake forgiven yon” (Eph. 4:32).

“I write unto you, little children, because your sins are for
given yoic for His name’s sake” (I. John 2:12).

“For the sake of” means “out of regard for.” 
God for Christ’s sake forgives sins, it is out of r“< 
that is, for what He did in giving Himself as 
a sacrifice for the sins of men. He having be< 
God “to be a propitiation through faith in IT’_ 
clare His righteousness for the remission of sins that 
(Rom. 3:25), when an individual, whether 
his faith or confidence in Jesus, whose bio- 
for the remission of sins” (Matt. 26:28), 
Him by baptism into death to sin, then 
of what Jesus did, is merciful to that 
forgives his sins, and counts his f'':+u 
The only way in which God can 
reckon the believing one who is bap1 
become united to Him, buried with 
This is in harmony with the teaching of 
to the Romans and the Colossians (Roi 
It recognizes Christ as the divinely gl.

of God toward His enemies, the ungodly and sinners (Rom. 5: 
6, 8, 10), and no place for the “kindness and love of God our 

toward man” to appear (Titus 3:4). We do not 
 God introduced sin into the world (this was 

man), or that He made sin a necessity; but He di< 
circumstances which made it possible, and when 
troduced by the deliberate act of man contrary to the 
mand, He did not intervene to prevent it, but pei 
introduced with its long and dismal train of c< 
eluding the multiplication of the “one offense” 
into the “many offenses.” These were committed by 
or sinners. And yet, despite the waywardness 
of multiplied millions of human beings since ‘ 
gression, “God commendeth His love toward us, 
we were yet sinners Christ died for us.” This 
great love wherewith He loved us” (Eph. 2:4) fou 
This could not have been done had He preve 
plunged the world of mankind into the evi

Here was an entire race of beings who 
profitable, among whom, left to themselves, 
to do good, until God begat a Son who die 
whom, out of love for the sinners, He gave to 
who were unjust, the simple condition being tl  
in Jesus, such belief being shown by obedience to Hi* 
Wonderful indeed that God would, upon such condi 
as righteous those who are altogether unrighteous!
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His work, so long 
ners, ungodly an* 
nothing; but when i 
doctrine divinely de] 
for righteousness. rn”

>pear 
, with the 
believed

» the following, which is direct- 
lat worketh is the reward not 

But to him that worketh not, - - - - - . - -~.th -s 
“work- 

; works 
»n 
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? one whose 
that is, His 

would require all there is, 
but one person could be jus

That the believer’s faith, and nothing else, is 
him for righteousness, must appear the moment v 
a number of testimonies dealing with the subject of ji 
First, it is said that “Abraham believed God, and it was 
to him for righteousness” (Gen. 15:6; Rom. 4:3, 9; 
James 3:23). These passages make unmistakably •’ 
Abraham’s individual faith was counted to him fqr right 
and the words “count,” “impute,” and “reckon” are us< 
4:3, 4, 5, 6, 8, 9, 10, 11, 22, 23, 24). To impute 
account. Hence when Abraham’s faith was im] 
righteousness such faith on his part was set t 
righteousness. Neither God’s righteousness, 
other, was imputed to Abraham, but righteoi 
of his own faith.

and places the believing one upon his own footinj 
counted righteous, not for anything he has done, b 
of his union, through faith and baptism, with “J< 
the righteous.” It was with this in view that He 

sin was made sin (that is, a sin offering) for us, 
righteousness of God in Him" (II. C( 
were imputed to Him, and He ____ o-

ret that His righteousness is imputed to 
Him is counted, imputeJ — —’ ' ‘
that is, that we are rij 

it Jesus did, or how wel 
ig as we do not “beli( 
md unrighteous, and 

we believe 
_ slivered, the 
Thus does God

; counted to 
we consider 
justification, 

is counted 
Gal. 3:6; 

clear that 
Jiteousness; 
-sed (Rom. 

“ is to set to one’s 
mputed to him for 
to his account for 
nor that of any 

»usness on account

but 1 
Jesus 

who 
, that we 
Jor. 5:21). 

were guilty 
iputed to us; 

ted or reckoned to us 
righteous in God’s eyes, 
ill God was pleased with 

ieve in Jesus,” we are sin- 
His work will avail us 

in Him and obey that form of 
ten our faith is counted to us 

for Christ’s sake forgive sins.

We would specially emphasize 
ly pertinent. “Now to him tha_ 
reckoned of grace, but of debt. But to him that worketh 
but believeth on Him that justifieth the ungodly, his fait 
counted for righteousness” (Rom. 4:4, 5). The one who 
eth not” is “ungodly,” and as such can claim no righteous 
as bringing God into his “debt.” Therefore if God insists upoi 
works of righteousness, he is undone; but if God justifies th< 
“ungodly” upon condition of faith, this is done purely as an 
act of favor, or “grace.” What is it in this case that is counted 
to him for righteousness? Not Christ’s righteousness, for the 
alien sinner is not related either to it or Him; not God’s right
eousness, for God does not give away His righteousness; not 
that of any other, for one’s righteousness can not be transferred 
to another; but “his (own) faith is counted to him for right
eousness.” There is no departure anywhere in Scripture from this 
rule. When we inquire as to the reason for this, we find that 
nothing that one possesses can be counted, imputed, or reckoned 
as belonging to another. We know that Jesus both loved and 
did righteousness; but to place His righteousness to the ac
count of another would be to take away from Him that which 
is His own, and place it to the account of one whose it is not. 
And since He has but one righteousness, that is, His own, 
impute this to another would require all there is, and the 
fore upon this principle but one person could be justified. J
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iven thee” (Matt. 9:3-6). 
J of God exalted to be 

to give repentance to 
'; and as such Prince 

administration of the 
persons 

. He 
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>any 
for 
apostles con 

 jntiles. This 
by the apostle Peter on 
Him give all the prophel 
soever believeth in Him 
10:43).

Tris life amon| 
* ‘power on ear 
sins be forgiv 

right handto .
, “for
its 5:<>
of th<
all L 

aid, not only 
that He was

since faith comes by hearing the word of God, and everyone 
must believe for himself in order to be justified, there is right
eousness for just as many as believe, regardless of the number of 
believers.

It is Jesus who forgives sins. The apostle J 
the brethren at Colosse, “Forbearing one another, 
one another, if any man have a quarrel against 
Christ forgave you, so also do ye” (Col. 3:13).

The prophet Isaiah centuries before saw Jesus as Jehovah’s 
“righteous Servant,” who “by His knowledge” would “justify 
many” (Isa. 53:11). This makes Him the active agent through 
whom the “many” should be justified, or made righteous. What 
the prophet foretold concerning Jesus as the one to justify 
sinners, the apostles constantly affirmed on their mission to 
Jews and Gentiles. This was most aptly and concisely stated 

his visit to the Gentile Cornelius, “To 
its witness that through His name who- 
i shall receive remission of sins” (Acts

one another, if any man have a 
Christ forgave you, so also do ye”

This shows plainly that the power to forgive sins is vested 
in the Lord Jesus Christ, and what an important office He h< 
as Prince and Savior to give repentance and forgiveness of sins! 
No wonder the apostle said to the Jews at. Antioch in 
sidia, “Be it known unto you, therefore, that through 
Man is preached unto you the forgiveness of sins, 
by Him all that believe are justified from all things from .... . 
ye could not be justified by the law of Moses” (Acts 13:38, 39). 
Here the forgiveness of sins and justification are “by Him,” 
that is, by Jesus. This shows incidentally that in this in
stance the forgiveness of sins and justification are the same. 
Both are “by” Jesus; both upon condition of faith; and while 
the one sends away the subject’s sins, so making him right, 
the other justifies him, that is, counts, makes' or declares him 
righteous.

The Lord Himself during His 
as “The Son of Man” He had “p< 
and could say to sinners, “Thy si..o 
He has since then been to the right hand of God exalte^ ~~ 
a Prince and a Savior, “for to give repentance to Israel and 
forgiveness of sins” (Acts 5:31); and as such Prince and Savior 
He has official charge of the administration of the new cove
nant which secures to all believing persons remission of sins. 
This is why it is said, not only that He was “delivered for our 
offenses,” but also that He was “raised again for our justifica
tion” (Rom. 4:25). Had He not been raised again, i.e., were 
He still dead, then believers, however whole-heartedly thev might 
believe, being outside of covenant relationship, would be “yet 
in their sins” (I. Cor. 15:17). But now that He ever liveth, 
He has an unchangeable priesthood, and is able to save to the 
uttermost, that is, evermore, them that come unto God by Him 
(Heb. 7:24, 25).

men taught that 
to forgive sins,” 

.ee” (Matt. 9:3-6).
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The j 
rulership 
faithful

fz? a life which is endless and joint 
in His kingdom for those who prove 

inion with Christ by baptism. Certain

in Christ Jesus hath 
death” (Rom. 8:2).

” (I am) as without law (being 
the law to Christ), that I

• the law” (I. Cor. 9:21).
lens, and so fulfill the law of

•ule of action, 
e some pen- 
ty, to which 

   of what is 
re shall cite a num-

The Law of Christ and Sin
T AW, whether divine or human, is always a rule 
|| i In order to produce obedience, law must have 
JJ alty which is enforced by competent authority 
the subject is amenable. This must also be true 
scripturally styled “the law of Christ.” W< 
ber of passages which speak of this law.

“For the law of the Spirit of life i 
made me free from the law of sin and de

“To them that are without law (I am) 
not without law to God, but under the 
might gain them that are under the law’

“Bear ye one another’s burdens, and 
Christ” (Gal. 6:2). .

“But whoso looketh into the perfect law of liberty, and con- 
tinueth therein, he being not a forgetful hearer, but a doer of 
the work, this man is blessed in his deed” (margin, “doing.?— 
James 1:25).

There was a marked change, a transition from one law 
to another, under Christ. “For the priesthood being changed, 
there is made of necessity a change also of the law” (Heb. 7:12). 
From the foregoing passages we see that there is a law “in 
Christ Jesus” which is styled “the law of the Spirit of life.” 
Since “it is the Spirit that quickeneth,” as Jesus said (John 
6:63), or that “giveth life,” as the apostle Paul wrote (II. Cor. 
3:6), hero is a law of an entirely different order than that 
referred to in chapter 6:21, 25; 7:5, 23. “The end of these 
things is death”; and, “the wages of sin is death.” The men
tal powers of those who are under this law “in Christ Jesus” 
have been “quickened” by the action of the word and Spirit 
within, so that they are not walking after the flesh, but after 
the Spirit. They are “free from sin,” having been freed there
from when they obeyed that form of doctrine which was de
livered to them (chapter 6:17, 18, 22). The Son made them free 
through the truth (John 8:32). Instead of being written upon 
tables of stone, external to the second party to the covenant, 
the law was written within “in the fleshy tables of the heart” 
(II. Cor. 3:3). Instead of inspiring them with fear as the motive 
to obedience, as the law of sin and death did with Israel, theyi 
were imbued with “the Spirit of adoption.” whereby they cry, 
“Abba, Father” (Rom. 8:15), and render service to God from 
love (Gal. 5:6). Such love is the law of the Spirit of life.

The apostle Paul was “under the law to Christ” (“under 
Christ’s law.”—Diaglott), and so are all who are “in Christ Jesus.” 
Instead of' serving God from fear, the covenantees under the 
new covenant serve Him from love. “Love is the fulfilling of 
the law.” “God is love, and he that dwelleth in love dwelleth 
in God, and God in him” (I. John 4:16).

What the New Law commands
new law provides for

> with Christ
after their »»
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and also more 
•rfectness” (Col.

and makes its 
2 comes into contact. Love 

envieth not, vaunteth not itself, is 
lave itself unseemly, seeketh not 

thinketh no evil; rejoiceth not 
the truth; beareth all things, 

things, endureth all things.” 
„ enduring even than the gifts 

prophecy, tongues, and knowledge. Yes, 
?his is “the law of the Spirit of life in

must be fulfilled in order to the bestowu* 
“And being made perfect, He became the

salvation unto all them that obey Him” (____
>re, my beloved, as ye have always obeyed, not 

aly, but now much more in- my absence, 
salvation with fear and trembling” (Phil, 
hey that do His commandments, that they 
;he tree of life, and may enter through the 
(Rev. 22:14).

Wliat the New Law Forbids
It forbids idolatry (Eph. 5:5; 1. Cor. 10:14; I. John 5:21); 

;he misuse of the name of God (Matt. 5:35; James 5:12); dis- 
>bedience to parents (Eph. 6:1, 2); lying (Col. 3:9); fornica

tion (Eph. 3:3, 5), as well as covetousness. While the law of 
Moses said, “Thou shalt have no other gods before me” (Exod. 
20:3), the new law goes vastly farther than this when it says 
that “covetousness is idolatry” (Col. 3:5), or, “a covetous man 
is an idolater” (Eph. 5:5).

law of Moses said, “Thou 
new law goes beyond this 

‘th on a woman to lust 
\er already in his heart’

The Law of the Spirjt is Love
The old law would prevent the act; 

accomplished, it had gone far toward 
the new law would prevent the lustful 
mainly to purify the If 
new aims to purify 
life. The old was the 
If covetousness is idolatry, or 
cause the covetous desire has usui 
God, and self-indulgence and self-gravai*v^»v*vli 
place of veneration and love for the Supreme 
the service which should be rendered to Hin 
new law, the “law of the Spirit of 
to correct by writing the ’ 
graving it upon the tablei
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of the neighbor “T.n 
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Love is 
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conditions 
blessings. “An<j being 
eternal salvation unto 
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the heart, out of which are the issues of 

le law of fear; the new is the law of love, 
idolatry, or idol worship, it is be- 

desire has usurped the place of the true 
tlgence and self-gratification have taken the 

and love for the Supreme One, and stolen 
should be rendered to Him. All this the 

_x 2 ‘ ‘ life in Christ Jesus,” aims
law in the individual’s heart, and en- 

•ts of his memory.
‘lation to men, the new law of love 
jor. “Love worketh no ill v:~ — 
;he fulfilling of the law” ( 
greater than either faith 

enduring (I. Cor. 13:13). Being “the I 
3:14), love embraces in itself all thi 
possessor a joy to all with whom he 
“suffereth long, and is kind; en”1-*1- 
not puffed up, doth not beha^ 
her otvn, is not easily provoked, 
in iniquity, but rejoiceth in 
believeth all things, hopeth all 
Love “never faileth,” being more 
of the Spirit, such as prophr 
love “now abideth.” TL*^ «...
Christ Jesus.”

shalt not commit adultery,” 
when it says, “That whoso- 
after her hath committed 

•T-t” (Matt. 5:28).
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Wilful Sin 
sequences of sinnir 

che knowledge of the truth, that ...
of the law of the Spirit. “For if we sin wilfully after 
have come to the knowledge of the truth, there re- 

more sacrifice for sins, but a certain fearful look
judgment and fiery indignation, which shall devour 
ries” (Heb. 10:26, 27). This language relates to such 

the knowledge of the truth.” The “judgment” 
re, as the word “remaineth” very clearly 
the “rest” which “remaineth for the people

we
r.eth no 
for of

 adversaries” I 
as have “come to  o_  _
referred to is future “ *’ ’ ’ “
proves, the same as t..„ .  .... 
of God” (Heb. 4:9).

That the Most High will have only saints i 
persons associated with Christ in His reign on 
a truth which stands out with unmistakable cle; 
teaching of Scripture, as the following will show:

“Know ye not that none of the unrighteous shall inherit 
the kingdom of God? Be not deceived. Neither fornicators, 
nor idolaters, nor adulterers, nor effeminate, nor abusers of 
themselves with mankind, nor thieves, nor covetous, nor drunkards, 
nor revilers, nor extortioners, shall inherit the kingdom of God” 
(I. Cor. 6:9, 10).

“Now the works of the flesh are manifest, which  
Adultery, fornication, uncleanness, lasciviousness, idolati 
craft, hatred, variance, emulations, wrath, strife, seditii 
sies. envyings, murders, drunkenness, revelings, '"'J 
the which I tell you before, as I have also told 
that they tuhich do such things shall not i.J 
of God” (Gal. 5:19-21).

“For this ye know, that no whoremong-”- 
nor covetous man, who is an idolater, ha 

;he kingdom of Christ and of God” (Eph. I 
The righteous God would have righteous 

with His righteous Ruler in administering a 
ment, and hence will admit none but righteous persons 
honors of that high position. All who do not measur. _ 
this rule will be rejected by the righteous Judge when rewards 
are given at the judgment of God. Such will be “devoured” 
by the “fiery indignation.” Having lived after the flesh, and. 
not having mortified the deeds of the body, they shall “die” 
(Rom. 8:13).

The law of Christ was given for the guidance of believers in 
order that they may not sin. God would not have His children 
commit sin, and therefore it is written, “My little children, 
these things write I unto you that ye sin not” (I. John 2:1). 
Yet it 'is possible, through the weakness of the flesh and faulty 
judgment, and with no intention on their part to do evil, for 
even believers to commit sin. What about them? Are thev 
hopelessly lost, and forever excluded from God’s favor? Will 
not God, who gave His Son to die for the ungodly and sinners, 
forgive His children if they renent and seek His forgiveness? 
The case is not necessarily hopeless, for we read, following the 
last quotation. “And if any man sin, we have an advocate with 
the Father, Jesus Christ the righteous; and He is the pro
pitiation for our sins; and not for ours only, but also for the 
sins of the whole world” (I. John 2:1, 2). Jesus Christ the
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Sin Condemned in the Flesh
A CCOR'DING to the Authorized Version the apostle I 

ZA wrote to the brethren at Rome, “For what the law could 
•*- do in that it was weak through the flesh, God, sending Hi; 

own Son in the likeness of sinful flesh and for sin, condemned sir 
in the flesh, that the righteousness of the law might be ful
filled in us who walk not after the flesh, but after the Spirit” 
(Rom. 8:3, 4). In order to obtain a clear view of the teaching of 
+ u:^ ic +~ '•^nsider the different items sepa-

a dignity and a majesty about the 
respected. And it is just as possible 

... or commit presumptuous sin, now as it was in 
days of David or the apostles. The same God lives, and 
same rule of right and duty exists and must govern men 

;heir relations with the Most High. Not in vain is it said, 
the just shall live by faith; but if any man draw back, 

shall have no pleasure in him.” But let us cherish 
" ~ *he closing words of this most solemn chapter, 

them that draw back unto perdition: but 
saving of the soul” (verses 38, 39);

>rds of that other warning chapter, 
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The law” here referred to without doubt is the Mosaic law, 
which was a “law of works” (Rom. 3:27). Its aim was to pro
duce perfect righteousness. It said. “The man that doeth them 
shall live in them” (Lev. 18:5: Gal. 3:12). Upon the other 
hand, it said to all concerned, “Cursed is every one that con- 
tinueth not in all things that are written in the book of the 
law to do them” (Deut. 27:26; Gal. 3:10). But we are taught 
that no law was given, apart from the law of the Spirit, that 
could give life. “For if there had been a law given which could 
have given life, verily righteousness should have been by the 
law” (Gal. 3:21). A practical illustration of this is to be seen 
in the case of Saul of Tarsus, who wrote of himself as “an 
Hebrew of the Hebrews;  touching the righteousness 
which is in the law, blameless” (Phil. 3:5, 6). Though a most 

observer of the law; though blameless according to 
standard, and full of burning zeal to enforce the 
others (matters wherein one might see vast gain), 

Righteousness he would have;

AVhat the Law could not do 
referred to without 1 
nf wnrlcss” (Rom. 3:27). 

f cnirl “rThc»righte* 
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however, not his “own righteousness, which is of the law” 
(verse 9), which he tells us, is “not God’s righteousness” (Rom. 
10:3), but that which is by faith in Christ Jesus. All of which 
makes it evident that the law could not produce perfect right
eousness before God.

But there were other disabilities attaching to the law, which 
present herewith:
1. It could not ju
2. It could not t« 
3. It could not give the

; give
i. 4:14;

ild not
and when they were 

‘ither bv added works 
.. the guilty from their 

power to produce perfect 
provided which would in-

from sins (Acts 13:39; Gal. 5:4). 
ike away sins (Heb. 10:4, 11).

t’ 3 Spirit (Gal. 3:2-5).
4. It could not give life (Gal. 3:21).
5. It could not give the inheritance promised to Abraham 

and his seed (Rom. 4:14; Gal. 3:18).
Tift* Law was Weak through the Flesh

In dealing with this phase of our subject, two things need 
to be particularly borne in mind, viz., (1) the flesh, and (2) the 
weakness of the law through this flesh.

“The flesh” here contemplated was not humai 
eral, but Jewish flesh. When Jesus said to His C 
poraries,“It is the Spirit that quickeneth; the , 
nothing” (John 6:63), He must have had in mind this Jewish 
flesh, by which the Jews were judging (John 8:15), and of which 
the apostle Paul wrote, “We are the circumcision which w< 
God in the spirit, and rejoice in Christ Jesus, and have 
confidence in the flesh” (Phil. 3:3). This Jewish flesh pi 
itself in its distinguished ancestry, saying, “We have Abraham 
to our Father” (Matt. 3:9). This is the flesh which was un
printable because it ignored the righteousness of God, set up 
a i ighteousness of its own—a righteousness of works, instead of 
faith, and so defeated the very object aimed at in the giving of 
the law.

The law. written upon tables of stone, was the “ministration 
of condemnation” and of “death” (II. Cor. 3:2-9), otherwise 
styled “the law of sin and death” (Rom. 8:2), which through 
its death penalty could only inspire the subjects with “fear” 
(Rom. 8:15). to which they were all their life time subject and 
in bondage (Gal. 2:4; 4:9; 5:1; Heb. 2:15).

Inspiring the subjects with fear, and not with faith which 
works by love (Gal. 5:6), the law could not produce perfect 
righteousness through or in Jewish flesh; and when th< 
guilty of infraction of the law, it could neither bv adde< 
nor by the blood of goats and calves justify the g"’!ty fro 
misdeeds. The law not having the 
righteousness, another means must be 
sure this result (Rom. 10:3).

What God did in sending His Own Son
What did God do through the Son that the law could not do? 

The Son’s mission was to do the will of God. “Lo, I come to 
do thy will, O God” (Heb. 10:7-9). For the reasons above men
tioned, the Son took away the first, that is, the old or Mosaic 
covenant, as a means of justification, that He might establish 
the second (verse 9), namely, the new covenant with a perfect 
system of righteousness, that of faith without the works of 
the law, and justification or remission of sins to him 
lieveth in Jesus” (Acts 13:38, 39; Rom. 3:22-26). Such
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: He was “without sin.” By this we 

the consensus of Scripture ' 
that He did not commit sin. For one who is tempted in 
points as it is possible to be tempted, and yet not comi 
it is necessary that he overcome the affections and passion1 
the flesh. This is what Jesus always did, never deviating in 
least from the path of rectitude and duty. With Him the 
of right was written in the inward parts, on the fleshly 
of the heart, instead of externally upon lifeless stones, 
of merely seeing duty in the doing of the will of God, it was 
to Him meat and drjnk. Instead of the dread and ^fear 
the law from Sinai inspired in the Jewish flesh, He 
service to God through faith and trust—a faith which 
love. In place of being moved from without by the 
the law, He was moved from within by the 
of the Spirit of life, which is love

“Likeness”
lot leave this subject without giving some attention 
“likeness” as here used. It is from the Greek word 

and occurs six times in the New Testament. It is 
;red “likeness” three times, and “made like unto” “shape,” 
“similitude,” each once. From the use made of it by the 

writers we shall be able to determine its meaning. The 
Paul used it five out of the six times it occurs in the 

estament. In Rom. 1:23 we read of “an image made like 
to corruptible man.” In chapter 5:14 we have those who have 
not sinned “after the similitude of Adam’s transgression.” In 
chapter 6:4 we are told of having been “planted together in the 
likeness of His death.” Then comes the passage under consider
ation. In Phil. 2:7 Christ Jesus, while appearing in the form of 
a servant, was “made in the likeness of men.” In Rev. 9:7 it 
is said that the “shapes” of the locusts seen by John were “like 
unto horses prepared for battle.” Passing by Rom. 8:3 for the 
present, we notice that in none of these instances does the word
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“For Sin”
indered “for sin” are peri hamartias. 

„ is about or concerning. Hence it 
or concerning sin that the transactions previously 

:e. The marginal reading suggests that it 
for sin” that God condemned sin. This is 

’ ! with- the idea of sacrifice, for it is
/as a sacrifice for sin—a sin offering. Proph- 

. alike regard Him as being “wounded for our 
and bruised for our iniquities”; and He made 
offering for sin” (Hebrew, asham, guilt.—Isa. 

ao.o. iv).
When He thus offered Himself to God, it was “without spot” 

(Heb. 9:14; I. Peter 1:19); that is to say, the offering was 
not in any sense “corrupt” (Mai. 1:14), and so obnoxious to God. 
On the contrary, it was a sacrifice which was acceptible to God 
as “a sweet smelling savor” (Eph. 5:2). The object of this 

was to ratify, consecrate or dedicate the new covenant, 
sures to the covenantees of the second part the re- 
>f sins. “For where a covenant exists, the death of 

ratifies it is necessary to be produced, because a 
firm over dead victims, since it is never valid while 
'atifies it is alive” (Heb. 9:16, 17, Diaglott). This 
’ie “new covenant” in Christ’s blood, shed for many 

ission of sins (Matt. 26:28), and such remission being 
ible under it, “there is no more offering for sin”

It must be borne in mind that in this entire transaction 
God was the actor. It was He that sent forth His Son in the 
resemblance of flesh of sin, and by a sacrifice for sin condemned 
sin in the flesh. Two things here stand out prominently, viz., 
(1) sin, and (2) its condemnation. The primary signification Ox

homoioma go farther than suggest a resemblance, an approximate 
similarity. In Luke 13:18 we have the verb homoio, and the 
A. V. not incorrectly gives it as “resemble.” If, then, the verb 
form of the word may properly be rendered “resemble,” the noun 
form may with equal propriety be rendered “resemblance.” 
And the use made of this word in the writings of Paul shows 
that no more was intended.

Retaining this idea when we come to this word in Rom. 
we may appropriately say that “God sent His Son in the 
semblance of flesh of sin.” His flesh was not flesh of sin 
in the sense that it committed sin. for neither in thought, 
nor act did He cause His flesh to sin (See Eccl. 5:6). Thei 
though sent in the likeness, or resemblance, of flesh of sin, 
flesh was not flesh of sin itself, for the reason that it “did 
sin” (I. Peter 2:22). This is manifest when we considei’ tl__ 
fact, also set forth with great clearness in the Scriptures, that 
when Jesus bore sins in His own body upon the tree, it was 
not His sins that He bore, but those of others: “oztr sins” (verse 
24). It is here that He. the sinless One, made the great sacri
fice for the sins of the sinners. He received “stripes” and 
“wounds” such as were the desert of sinners (Isa. 53:5, 8, 10, 
11, 12; I. Peter 2:24).
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the Greek word hamartia, translated “sin,” is “missing the 
mark.” Scripturally defined, it is transgression of law—lawless
ness (I. John 3:4, see R. V.), or action -contrary to law. God 
in the flesh of His Son condemned sin. Does this mean that 
the name of that which God condemned in the flesh is “sin,” 
as transgression of the law, or that that which was condemned 
is properly styled “sin in the flesh”? The former is sin in action, 
which the Scriptures fully recognize, while the latter is some
thing of an entirely different kind, with which the Scrip
tures do not occupy themselves. Sin being action which is in 
contravention of law, it justly falls under the divine repro
bation. Since Jesus “knew no sin” (II. Cor. 5:21), and “did 
no sin” (I. Peter 2:22), there was no sin in His flesh to con
demn. Who or what dwelt in Jesus? We know from His own 
testimony, and that of other reliable witnesses, that God was 
in Him, and dwelt in Him. “As Thou, Father, art in me, and 
I in Thee” (John 17:21). “Believes*; thou not that I am in 
the Father, and the Father in me? The words that I speak 
unto you I speak not of myself; but the Father that dwelleth 
in me, He doeth the works” (John 14:10). The word of recon
ciliation as committed to the ambassadors for Christ was, “that 
God was in Christ reconciling the world unto Himself” (II. 
Cor. 5:19). Thus we see that that which indwelt Jesus was not 
sin. but God. God, who is “of purer eyes than to behold evil, 
and cannot look on iniquity” (Hab. 1:13), does not dwell in that 
which is full of sin, as the word “sinful” of the A. V. imports. 
The temple in which He would dwell must be holy (I. Cor. 3:17). 
And this is precisely what Jesus was: holy, and without blemish 
or spot (Acts 2:26, 27; 3: 14; Heb. 9:14; I. Peter 1:19).
The offering which Jesus made, so far from being vitiated and 
made obnoxious by sin, was one which was to God “a sweet 
smelling savor” (Eph. 5:2). Therefore it cannot, in reason, be 
said that there was an element in Jesus which may properly be 
styled “sin in the flesh.”

That sin was condemned in the flesh of God’s Son is 
of scriptural testimony, which we heartily believe; 
there was a physical element in Jesus called “sin in t 
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element called sin in the flesh; God’s Son did not inherit it from 
His mother, and therefore that which God condemned was 
not a hereditarily transmissible chemical or physical thing, agent, 
or property. Sin was condemned in the flesh; but not sin in the 
flesh was condemned.

How was sin condemned in the flesh? By an offering for 
sin. According to prophecy Jesus made His soul “an offering 
for sin” (Heb. asJiam, guilt; also “transgression.”—Isa. 53:5, 
8, 10). Verse 11 says that He was to “bear their iniquities,” 
that is, of the transgressors, who were guilty. Though “He 
had done no violence, neither was any deceit in His mouth” 
(verse 9); though He “did no sin, neither was guile found in 
His mouth” (I. Peter 2:22), yet “His own self bare our sins 
in His o\yn body (epi) upon the tree,” where He received the 
“stripes” by which true believers are “healed” (verse 24). 
Here, as also in Isa. 53:9, that which He bore was the punish
ment due to sins; and supplying the elliptical words, we may 
say without doing violence to the truth, He “bare the punish
ment of their iniquities,” their “sins.” And all this was done 
“by a sacrifice for sin.” Since the flesh or body of Jesus was 
offered once for all (Heb. 10:10), it was “in the likeness of 
flesh of sin” that this result was achieved, though Jesus “suf
fered for sins” as “the Just for the unjust” (I. Peter 3:18).

The Object here aimed at
“That the righteousness of the law might be fulfilled in 

us, who walk not after the flesh, but after the Spirit” (Rom. 
8:4). The Greek word for “righteousness” (dikaioma) is ren
dered “judgment” twice, “justification” once, “ordinance” thrice, 
and “righteousness” four times. Some translate it “righteous 
requirement.” From this we see that the law required right
eousness of action and character, which, owing to the weakness 
of the flesh, it was not able to produce. Wherein the law 
failed, this God did in His Son, who both loved and fulfilled 
righteousness, secured an effective system of justification 
through the consecration of a covenant which provides for the 
remission of sins, which are to be remembered no more, and 
gave the Spirit to be the guide for the “walk” or conduct 
of His followers, writing the law in the heart, upon the living 
consciousness, instead of upon lifeless tables of stone. “Walk 
after the Spirit” is the object aimed at in this entire trans
action; and if this be not understood, or is lost sight of, the 
real point is missed. “Fulfill righteousness.” This was upper
most in the mind of Jesus (Matt. 3:15), not only at His baptism, 
but throughout His life among men. This must be the be
liever’s aim. “As ye have received Christ Jesus the Lord, so 
walk ye in Him” (Col. 2:6). “He that saith he abideth in 
Him, ought himself also so to walk, even as He walked” (I. John 
2:6). This is the example. To this we add the apostolic ad
monition, “This I say then. Walk in the Spirit, and ye shall 
not fulfill the lust of the flesh  If we live in the Spirit, 
let us also walk in the Spirit” (Gal. 5:16, 25). Here it is in 
order to repeat the words, “And as many as walk according to 
this rule, peace be on them, and mercy, and upon the 
Israel of God” (chapter 6:16). This is what the law could 

--eak through the flesh. It could not give the 
in Christ Jesus” (Rom. 8:2), the Spirit that
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Why was Jesus Baptized?
1 A T HEN John was baptizing many people of Israel in the river 
V\/ of Jordan with the baptism of repentence for the remission

v of sins (Matt. 3:6), and those so baptized were confessing 
their sins (Mark 1:4, 5), Jesus of Nazareth also came to John to be 
baptized of him. It is related that “John forbade Him, saying, 
I have need to be baptized of thee, and comest Thou to me?” 
Whereupon Jesus said, “Suffer it to be so now; for thus it 
becometh us to fulfill all righteousness” (Matt. 3:13-15).

Fulfilling all righteous
We are especially concerned with thi 

thus (that is, by Jesus being baptized 
us to fufill all righteousness.” First, 
claims our attention. This word means to 
accord with; be worthy of. The Greek , 
meaning. From this we see that the bapti 
was becoming, suitable to or in 1 
The plural “us” in Jesus’ reply 
indicates that both had a part 
all righteousness: -Jesus no more 
Jesus. What was this “all right* 
for them to “fulfill”? It was 
therefore in every way right. But 
of what such righteousness consisted, 
“the baptism of repentance for the 
we are informed that those who were 
“confessing their sins.” But there

isness
le words of Jesus, “For 
by John) it becometh 
the word “becometh” 
be proper or suitable; 
prepo has the same 

.   riism of Jesus by John 
keeping with all righteousness, 
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to perform in thus fulfilling 

• than John; John no less than 
;eousness” which it was proper 

what God required, and was 
it this passage does not specify 

The baptism of John was 
remission of sins,” and 

* baptized of John were 
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73 
“quickeneth” (John 6:63), the “Spirit that giveth life” (II. 
Cor. 3:6). The law was not the medium of the impartation 
of the Spirit. “Received ye the Spirit by the works of the 
law, or ky the hearing of faith?  He therefore that 
ministereth to you the Spirit doeth He it by the works 
°f the law, or by the hearing of faith?” ('Gal. 3:2, 5). The 
Spirit is not given by the law, but comes by the hearing of 
faith. This rule obtains only “in Christ Jesus.” Here it is 
“Christ that strengtheneth” and enables the devout believer 
to “do all things” required of the followers of God (Phil. 4:13). 
Such are “strengthened with all might, according to His glo
rious power, unto all patience and long suffering with joy
fulness” (Col. 1:11). As regards the means by which such 
strength is imparted, we need but read the words of Paul, 
“For this cause I bow my knees unto the Father of our Lord 
Jesus Christ, .... that he would grant you, according to the 
riches of His glory, to be strengthened with might by His Spirit 
in the inner man, that Christ may dwell in your hearts by faith,” 
etc. (Eph. 3:14-17). Here is the Spirit indwelling the believer 
and the latter “living in the Spirit,” as well as walking in the 
Spirit. Here is no condemnation, as under the law, which 
was weak through the flesh, and could give neither the Spirit, 
nor the strength required to produce the righteousness which 
is acceptable to God.
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(Jesus) should be made manifest to Israel, therefore 
come baptizing with water” (vs. 31). As who or wh; 
Jesus to be made manifest to Israel? We shall see. 
record, saying, “I saw the Spirit descending from 
a dove, and it abode upon Him” (vs. 32). He who : 
baptize with water said to John, “Upon whom 
the Spirit descending and remaining upon Hii 
He that baptizeth with the Holy Spirit” (vs. 
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Son of God” (vs. 34). Then we have the 
corded by Matthew. Mark and Luke, that a 
said, “This is my beloved Son, in whom I 
(Matt. 3:17). Here, then, are the facts;

1. John showed Jesus to Israel as the Lamb and Son of God.
2. God gave to Jesus the Holy Spirit.
3. The voice from heaven acknowledging 

loved Son was heard not only by Jesus, but 
possibly by the people.

4. After the descent of the Spirit upon Jesus John bare 
record to the people. “This is the Son of God.” Thus and in 
this manner was Jesus publicly and officially manifested to 
Israel for their acceptance as the Son and Lamb of God, and 
this was the real object of the baptism of John.

John being the divinely appointed medium through whom 
Jesus was to be manifested to “all the people of Israel” (Acts 
13:24. this manifestation could not be effected by any other 
person, or in any other way. Jesus knowing this, went to John 
to be baptized of him, and thus, in keeping with the fitness 
of things, would be fulfilled all righteousness.

b in the Scriptures that shows either that Jesus had 
irgiven, or that He made such confession with for- 

object. Hence we shall have to turn to other 
. reason why Jesus was baptized by John.

The Ileal Object of John’s Baptism

There is a very clear statement in the words of John the 
Baptist bearing directly upon the point in question. We quote 
the entire passage in which this statement occurs:

“The next day John seeth Jesus coming unto him, and 
saith, Behold the Lamb of God, which taketh away the sin 
of the world. This is He of whom I said. After me cometh 
a Man which is preferred before me; for He was before me. 
And I knew His not; but that He should be made manifest 
to Israel, therefore am I come baptizing with water. And 
John bare record, saying, I saw the Spirit descending from 
heaven like a dove, and it abode upon Him. And I knew Him 
not; but He that sent me to baptize with water, the same 
said unto me, Upon whom thou shalt see the Spirit descending, 
and remaining upon Him, the same is He which baptizeth 
with the Holy Spirit. And I saw and bare record that this 
is the Son of God” (John 1:29-34).
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daily as those high priests, to offer up sacrifice first for his own 
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He offered up Himself.” Let us ask ourselves the question, 

Jesus make a sin offering for Himself to make atonement 
His own sins” as the high priest under the law was re- 
' to do? Whether we view the offering of the Levitical 

, either for himself, or for the people, it was for 
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alike teach that the offering of Jesus was an “offer- 
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deceit in His mouth” (Isa. 53:9). There being neither 

jression nor guilt, He required no forgiveness. Then why 
said, “This He did once when He offered up Himself”?
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The Baptism of John not a Private Affair
The baptism of John was by no means a 

since there were present persons from all walks 
Jerusalem and all Judea, and all the region round 
(Matt. 3:5). There were among the “multitud< 
present Pharisees, Sadducees, scribes, lawyers, 
lots, men of wealth and high station, as well 
the land, soldiers and private citizens; and on< 
believe that king Herod himself was present ( 
And these visitors represented not a particular clic 
but the entire nation of Israel. As far as Jesus was concern! 
this ceremony, accompanied by His anointing with the 
Spirit (Acts 10:38), constituted both His public installati< 

proclamation to the people as the ]_____
and Son of God; and the people were most solemnly admonished 
to repent of their sins, believe on Jesus as the One who was 
to come, and obtain remission of their sins. Those who re
jected the counsel of God concerning themselves, and were not 
baptized of John (Luke 7:30), did not acknowledge Jesus, 
withstanding He was thus publicly declared to be God’s 
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(Luke 3:7).
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He was thus publicly declared to be God’s Son. 
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is dealt with in Lev. 9:8-14. It took some time to make * 
“atonement” for himself, as a close study of the context wi 
show. “The people’s offering” followed after the high priest’s 
offering “for his own sins” had been finished (verses 15-24). 
The priest’s “sins” were the same in kind as were “the people’s” 
(sins); and he shared with the people the forgiveness or re
mission that was theirs when an atonement or covering 
for them. If then Jesus did precisely what the nigh 
did under the law, the further question obtrudes itself:

Did Jesus require Reconciliation?
When Jesus made “reconciliation for the sins of th< 

was He in need of reconciliation for sins of His owr 
He was “delivered for our offenses.” was He guilty 
When He “suffered for sins, for the unjust,” was L 
When He “gave Himself for our sins,” did He share t . 
the consequent guilt? When He died for the “ungodlj 
He ungodly? When His blood was shed “for many f< 
remission of sins,” was it shed for sins of His own? The 
tural testimony most clearly and emphatically nega*;” 
these queries, and entirely exempts Him from both 
guilt. In this respect. He “came not to be ministered unto, 
but to minister, and to give His life a ransom for many” (Matt. 
20:18). And certainly it cannot be said of Him, as has been 
said, that “whatever He must do and did for us, He must do and 
did for Himself.” This would a rgue that it was necessary for 
Jesus to be “reconciled to God in the body of His flesh,” ; ’ 
that prior to such reconciliation He was “alienated” and 
enmity with God (Col. 1:21, 22). That such a position is un
tenable must appear the moment it is considered.

This lie did once
When it is said. “This He did once” (Heb. 7:27), this can 

only refer to the sacrifice “for the sins of the people.” This 
is what the entire testimony of Scripture, Old and New Testa
ments, set forth with a clearness and directness at once un
mistakable and convincing. Let us note the following facts:

1. The pronoun “this” in Heb. 7:27, both in English and 
Greek is in the singular, and has for its antecedent the phrase, 
“and then for the people’s” (sins). “This,” that is, to offer for 
the sins of the people, “He did once when He offered up Him
self.” This is in harmony with the type in the law; in harmony 
with the direct prophecy concerning the kind of offering Jesus 
was to make, that is, “an offering for sins,” “for the trans
gressions of the people,” and in harmony with the teaching of 
the New Testament regarding the nature and object of the 
sacrifice of Christ.

2. Had the writer intended to say that Jesus 
sacrifice “first for His own sins, and then He made a sacri 
for the people’s sins,” the Greek plural pronoun toutoon 
have been used so as to say, “These He did once when He ol 
up Himself.” The sin offering which Jesus made was 
offering” (Heb. 10:14), not two, as in the cast 
it was for one party, not two parties. The Gi 
this case is touto, singular.
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3. When it is said, “This he did once,” this must refer to 
the eliptical statement, “And then to offer for the people’s” 
(sins). The Diaglott says, “then for those of the people.” The 
Greek pronoun for “those” in this case is toutoon, plural, having 
reference to the “sins” c —112 t 
Thus we find this text in perfect 
of both Old and New Testaments, ” 
a “sin offering” “for the sins of thv

If we say that Jesus offered 
own sins,” we inevitably by such 
in personal transgression and guilt, 
we say that He offered for what is variously st 
sin,” inherited from Adam, we are introducinj 
of which this passage knows nothing. The sin g 
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against the “commandments of the Lord.” 
that “atonement” was made. But Heb. 
high priest offered “first for his own sins 
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It was a “sin which he hath sinned.” th; 
necessary. In such case, the same as 
there was “guilt” on account of havinj 
not to be done,” that which the law f 
Jesus “offer for His own sins” when 
kind foi' which sacrifice was required?

Holy, Harmless, Undefiled
If the words, “Holy, harmless, undefiled, and separate from 

sinners” (Heb. 7:26), refer to Jesus at the time when He made 
the offering of Himself, then there was no sin of any kind 
or description in Him, whether as personal transgression, or 
an “original,” alias “inherited” sin; in view of which it 
would be extremely inappropriate- to say that He made an 
offering “for His own sins.” To say that in His case the of
fering was for “original” sin is to say what the text neither 
says nor warrants, and is in fact contrary to it. By no process 
of* construction known to us can the plural hamartioon, trans
lated “sins,” reasonably be made to mean a physical element in 
human nature variously styled “sin,” whether “original,” “in
herited,” “federal,” “racial,” or any other extra-scriptural term 
that may have been invented. Such an element, if it exists, 
is not recognized in this passage, and could only be referred 
to in the singular number. This at once eliminates it from 
the purview of Heb. 7:27, which deals with “sins” as acts of 
commission of omission, and nothing else. Furthermore, it is 
inconceivable how an inspired writer could say that Christ 
was “undefiled,” and then in the next breath that He “offered
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cleansing.
When we partake of the fruit of the vine at the memorial 

service, we think of Him as the One who was not only “in
nocent” (Matt. 27:4), but whose blood was “precious,” in fact, 
so precious that it was a suitable means to effect our recon
ciliation to God. Instead of regarding the blood of Christ, 
wherewith believers were redeemed and are sanctified, as “an 
unholy thing,” we are to think of it as “precious” (I. Peter 
1:19), and a thing whose value cannot be adequately appraised. 
We shall never get beyond the obligation of the most humble 
and devout gratitude to Him who “loved us and washed us 
from our sins in His own blood” (Rev. 1:5). What the blood 
of bulls and goats could not do (Heb. 10:4, 11); what no other 
man’s blood could do, that is, take away our sins, and secure 
for us eternal life, this was accomplished in the wisdom of 
God when the blood of Christ flowed on Calvary.

The Blood of Jesus was “Precious”
We accept without question or reservation what the Spirit- 

filled men of old said regarding the offering of the Lord Jesus, 
and do not hesitate to attribute to Him what they affirmed, 
whether in prophecy, in type, or in the record of what Jesus 
did and taught. On the other hand, we are not only loth, 
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the Mosaic covenant, is a fact.  „  
as redemption, as the context shows. It was  r  
.from the transgressions under the first covenant” (verse 15); 
and priest and people alike were in need of this. But this re
demption was an annual one that recurred “again every year” 
(chapter 10:3). On the other hand, the redemption which is in 
Christ is one which is “eternal,” in contrast with one which 
was annual. The blood of Christ “purges the conscience from 
dead works to serve the living God” (chapter 9:14). This re
demption is “even the forgiveness of sins” (Rom. 3:24, 25; Eph. 
1:7); Col. 1:14).
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required either offering or purging, 
relating to this matter shows that it 
“purged by Himself” (Heb. 1:3), eitLc. ... „   
fice for sins,” or in its application to the individual—“purged 
from his old sins” (II. Peter 1:9). If Jesus was as much beset 
with “errors” as were “the people,” then it is inconceivable 
how He could “by Himself purge our sins.” To purge is to 
purify, or make pure. That which purges must be purer than 
that which is to be purged. Hence if Jesus Himself needed to 
be purged (and it was “dead works,” “sins” and “transgressions” 
that required “purging,” “redemption” or “remission”) it would 
follow the He Himself was impure, not to use the even more 
objectionable word “defiled.” The contextual teaching of He
brews, chapter 9, is diametrically opposed to such a view. The 
only view possible is that the “eternal redemption” which Jesus 
-obtained according to verse 12 is one which was on account of 
the “errors” and “transgressions” of “the people,” and not that 
He Himself was the subject of it. It was the conscience, the 
“conscience of sins,” that was to be purged (chaper 10:2).

We submit in all candor and humility that this 
does not support the teaching which has been 
it, viz., that the redemption here contemplated was 
sin,” and that Jesus was the subject of it. In sharj 
ing contrast with those who required redemption 
and transgression, Jesus was “without spot.” It 
that He differed from all others; and it was 
that made it possible for Him “by Himself” to “purge 
The blood of Tesus Christ, the Son of God, as no oi

“original sin,” and that Jesus obtained redemption therefrom 
for Himself. The context directly contradicts this. Here we 
have the high priest under the law entering the second com- 

_ the sanctuary with the blood of animals which 
■red for himself and for the errors of the people” (verse 7). 
reek word here rendered “errors” is agnoematoon, 

».ally means ignorances, that is, sins of ignorance, 
this refers to such passages as Lev. 4:2, which says, 
sin through ignorance against any of the command- 
;he Lord concerning things which ought not to be 
shall do against any of them,” etc. (See also verses 

That both priest and people had such “errors” 
action is a fact which only needs to be stated. 
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It is testified that “though He were a Son, yet learn< 
obedience by the things which He suffered” (Heb. 5:8); 
also that it was through suffering that He was “made pei 
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HE inquiry will arise, “If Jesus did not make a sin offering 
|| for Himself to obtain release from sin, what personal benefit 

“““ did He derive from the offering He made?” We shall see. 
First of all stands out the fact of His perfect obedience to the 
Father’s will. Such obedience could not be without effect. 
God’s plan contemplated that one of the human race should 
give his soul as an offering for sin, or guilt, “the Just for 
the unjust, that he might bring us (them) to God.” 
This could only be done through obedience to God’s holy 
will. And here comes to view the most remarkable and 
beautiful trait in the character of Jesus. In giving His life 
for others He not only rendered perfect obedience to the Father’s 
command, but at the same time exhibited His unselfish love 
for them. The Son of God “loved me, and gave Himself for me” 
(Gal. 2:20). “He loved the church, and gave 
(Eph. 5:25). “He loved us, and washed us fi 
His own blood” (Rev. 1:5). When He, as the g  
down his life for the sheep, this was not becaus.  
condemnation to die a violent death; but as the 1 
His nature, like ours, was mortal, and therefore He 
or later die. It is also a fact that wicked men “ 
Him (Matt. 20:18; 27:3). But it cannot be said in 
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cause I lay down my life, that I might take it again. 
No man taketh it from me, but I lay it dotun of myself. I hav“ 
power (or right) to lay down my life, and I have power to tak^ 
it again. This commandment have I received of my Father” 
(John 10:11, 15, 17, 18). The laying down of His life was in 
voluntary obedience to His Father’s commandment, and not that 
He went as a condemned criminal to His doom.
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power to “cleanse from all sin, from all unrighteousness” 
1:7, 9). “The redemption that is in Christ Jesus” 

the “remission of sins that are past” (Rom. 3:23, 24;
. 1:14). But we may most searchingly scan His 
’.p to the time when He offered the “one sacrifice 

2r,” and we shall search in vain for a single error, 
isolated thing that would produce a “conscience 

requiring to be purged. He was faultless, flawless, and 
therefore we are morally bound to exempt Him, as 

4 Him, from the necessity of making a sin offering 
for Himself, oi’ obtaining “redemption from transgressions,” or 
forgiveness of sins.

Did Jesus Benefit by His Offering?
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Exaltation due to Obedience

he time
Himself

For Joy He endured the Cross

c 
“1 I

an<
Th<

the 
the 
tion    
us from our sins 
ever and ever, 
have “entered ii

21:6). T 
eve rm one,’ 
beholding

the worthy 
ve and beyond 
iteful recogni- 

and washed 
loniinion for 
saints shall 

, 23), only

bestowal of the divine nature, and exaltation to the right hand 
of the Father as Prince and Savior, as Captain of our savlation. 
Had he not rendered such obedience in making the sacrifice 
of Himself as a sin offering to put away sin, He would never 
have been thus perfected and exalted.

The Joy of Saving Others
Nor is this all. When He shall impress upon 
divine nature, and thus forever lift them above 
power of death, and receive as a token of grat^ 
the encomium of praise, “To Him that loved us 

is in His own blood, be glory and de..
Amen” (Rev. 1:5); when all the sai 

into the joy of their Lord” (Matt. 25:21,

Again it is said of Him as the “Author and Finisher of our 
faith,” that “for the joy set before Him He endured the cross, 
despising the shame, and is set down on the right hand of the 
throne of God” (Heb. 12:2). As to the “joy set before Him,” 
one feature of this joy is referred to in Psalm 16:11: “In thy 
presence is fullness of joy, and at thy right hand are pleasures 
for evermore.” Also: “Thou hast made me full of joy with thy 
countenance” (Acts 2:38). Again: “Thou hast made Him ex
ceeding glad with thy countenance” (Psalm 21:6). He has 
the joy, not only of living, of having “life for evermone,” but 
also of being in the “presence” of His Father, beholding His 
“countenance.” and as priest pleading His household’s cause in 
heaven, exercising compassion on their weaknesses, extending 
mercy and grace to help in time of need, rejoicing at their 
progress in the Christian life, and granting to the penitent 
remission of sins, made possible through the shedding of the 
blood of the new covenant. Yes, on account of having made 
His soul an “offering fox- sin” He shall “prolong His days, and 
see His seed” in those whom He turns to righteousness. The 
“joy in heaven over one sinner that ■'repenteth” is a joy that must 
come to Him through whose death repentance and remission of 
•sins are granted to Jews and Gentiles.

This exaltation is constantly in Scripture attributed to 
His obedience unto death. It was said by the apostle Peter, 
“The God of our Fathers raised up Jesus, whom ye slew and 
hanged on a tree. Him hath God exalted to be a Prince and 
a Savior, for to give repentance to Israel, and forgiveness of 
sins” (Acts 5:30, 31). The testimony of the apostle Paul re
lating to the same point is this: “Wherefore also God hath 
highly exalted Him, and given Him a name which is above 
every name, that at the name of Jesus every knee should bow, 
and every tongue confess that Jesus Christ is Lord to the glory 
of God the Father” (Phil. 2:9, 10). The “wherefore” in this 
case has its basis in Christ’s humiliation and obedience unto the 
death of the cross. Now He is “highly exalted,” but the time 
was when such humiliation and obedience lay between Himself 
and exaltation.
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Bel level’s must depart from Iniquity
When “He gave Himself for us,” it was that He might “re

deem us from all iniquity” (Titus 2:14); but unless we “de
part from iniquity” (II. Tim. 2:19), it will avail us nothing. 
It is true, Christ died to sin once; but it is no less necessar” 
that His followers reckon themselves likewise dead to sin, ai>u 

» same time alive unto God (Rom. 6:10, 11). The A 
theory concerning the sacrifice of Christ will of __ 

no one, unless there results from the truth apprehend 
deadness to sin, and a corresponding life unto God. Lea 

I does it tend toward anyone’s salvation to attribute to th< 
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In Suffering Jesus set us an Example
It will be observed that in giving His life for us, Jesus 

set us an example. Whether we consider Him as the humble 
servant who was obedient unto death on the cross, we are 
admonished to let “this mind” be in us (Phil. 2:8); whether we 
consider the joy that was set before Him as a motive to endure the 
cross, this is for us to view that we may run with patience the 
race that is set before us (Heb. 12:1. 2); whether we see Him 
suffering for us in the flesh, we are to “arm ourselves with the 
same mind” (I. Peter 4:1). “He suffered for us, leaving us an 
example that we should follow in His steps” (chapter 2:21). 
Though He suffered for us in a manner most acceptable to God, 
His sufferings will avail us nothing unless we arm ourselves 
with the same mind, and follow the example He set before us.

then will His joy be full, and He will 
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them, and He rejoices with 
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What yearning, what intense desire, must have filled His 
soul! not only for His own salvation from death, wherein He 
now greatly rejoices (Psalm 21:1), but the salvation of the mul
titudes whose weal or woe depended upon Him. Though the 
path was rugged, the cross cruel, the shame humiliating, yea, 
crushing to every element of human pride. He submitted in love, 
He bore patiently, He endured with resignation, He drank to the 
dregs “the dreadful cup of pain,” His one and only thought 
being that He might give His life as a ransom for many, thus 
pleasing the Father, and by rising again and prolonging His 
days ever live to save to the uttermost those who would come 
unto God by Him.
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We close with the fitting words 
“Unto Him that loved us and washed r® 
own blood, and hath made us kings and pri 
Father; to Him be glory and dominioi 
Amen” (Rev. 1:5, 6).
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vation to believe or affirm that Jesus needed to make a sin 
offering for Himself, whether for personal sins, or for being 
a natural body of flesh and blood, we should read of it in the 
divine testimony in terms which cannot be misunderstood; and 
in the absence of such testimony it suffices us to humbly and 
gratefully accept the truth so aptly expressed in prophecy, that 
“He was wounded for our transgressions, and bruised for our 
iniquities”; that “the chastisement of our peace was upon Him. 
and with His stripes we are healed” (Isa. 53:5).

“Unto Him that loved us, and washed us from our 
in His own blood, and hath made us kings and priests unto 
and His Father; to Him be glory and dominion 
ever. Amen” (Rev. 1:5, 6).
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